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I._Pre Indepondence Period: the dawning of the XIX century.

An examination of the socio=—economic conditions of Brazil at the time of
introduction of Protestant communities, shows that it was a period of very signi-
cant and drastic changes, which were mirrored at that time, in the mentality and
politicel 1life of this traditionally Roman Catholic country, This ocurred at the
dawning of the 19th century while Lurope was being shaken by revolution and war,
"aspite its distance from Portugal, this colony felt the impact of the European
turmoil. Americen Independence and the French revolution had teken place, Napoleon
nad come upon the scene. In Britain there were expanding industrial interests as

well as a mountidg drive for the sbolition of slavery which was pressed on other

countries.

Knowing of Napoleon's plans to invade his country, King D. Joao, decided
to leave a regency governunent behind in Portugal and, together with his court, set
sail for the long exploited but nearly forgotten colony of Brazil, Thus the colony
becamne the seat of government for its mother country, as D. Joao, after a brief. stay
in Baehia, established himself and his court in Rio de Janeiro, in 1808, From there
began to flow almost immediately, a series of royal deorees, Brazilian ports were
opened to non-Portuguese trade, the Bank of Brazil was established, as were the
Supreme Court of Juatice, medical and law schools, and a mnilitary academy. A council
of government was formed with four ministers and the country was open to receive

immigrants from other European nations.

. Thus was Brazil lifted from exploited to co-partner of Portusml, A dacree

of 1815 established the "United Kingdom of Portugal, Brazil and Algarves" and & new
day was brok:n for Brazil, opening the gates for its development to the status of a
nation, But at the same time its socio=political axis was shifted. Where once
Recife and Salvador had been important cities, in fact one-time capitals, powar

was now shifted to Rio de Janeiro where the capital of the colony had been earlier
moved in from Salvador in 1763, Similarly, economic was moving in the same direction

Sugar plantations in the Northeast and the cotton and tobacco orops in Bahia gradually

(+) Although there is in a Brazil, a growing population of Eastern Orthodox
Christians, we are limiting ourselves in this article, to the Protestants

who generally call themselves "evangelicos".
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gave way to new economic power in the South. Gold discovsries in Minas Gerals
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had alieady produced significant change in the economic and political balance of
the country since the XVIII century. Now coffee plantation was being profitably
introduced im further South in S.Paulo, thus consolidating the increasingly promi
nent position of Rio de Janeiro as the country's economic and politiocal focal point,
yLw_
In this bustling center the first Protestant community was establish” in
1819, British citizens living in Rio for trade and industry, started their own
Anglican coumunity. So from its very beginning in Brazil, Protestuntism had ,
if not mzsumX causal, an intémate relationship with the blossoming of a new
outlook of society. In the same year 2,005 Swiss people arrived and founded a
colony near Rio de Janeiro, Soon German immigrants started to arrive: In 1824
to Rio Crande do Sul, in 1828 to Recife and in 1847 in Espirito Santc. The
administrative aixuzimxz and économic structure of the country was zhkaxxiax being
transformed from a colony to a co-equal with Portugal, from a closed to an open

country,.

II. Independence and Empire (1822-1889)

Brazil was proclaimed politically independent from Portugal, by D. Joao's
son, D. Pedro, on September 7, 1822, on advice from his father who feared that
othervwise, some "adventurer" would proclaim indepdendence and séize the power; and
too, in response to mounting local presures. The Constituency Assembly of August
1823, in which 15 clergymen participated, approved a draft which contained the
following religious clauses; a) a guarantee of religious liberty to all Chri tien
communities and toleration of all non=Chrigtian religions but their exclusion from
political rights; b) the establishment of Catholic religion as the State religion
_to be financially supported by the State; o) the vesting of the right in the
emperor to nominate ecolesiastical bemefices/ &} and to 4) concede or deny clearance
to pontifical documents; o) the vesting in the bishops of the right of censorship
of publications on dogma and morals, with the help of the gowsrnment,

This constitution as a whole was not pleasing to the emperor, who immediately
dissolved this Assembly and handed down a new Imperial Constitution in 1824, The
new constitution incorporated all but (a) of the religious olsuses in the rejected
constitution and added the following:

"The Roman Catholic Apostolic religzion willcontinue to be the religion of
the EZmpire. All other religions will be permitted to continue their domestic and
private observances in places dedicated to that purpose, so long as they do not have

the exterior form of a church"
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The establishment of this constitution and growing opportunities, attracted
new immigrunts/‘from Cermany who established themselves in 1824 in Rio Grande do

Sul, 1828 in Recife and in 1847 in Espirito Santo.

In 1850, with the& cessation of slave traffic from Africa, Northeastern region
suffered another severe blow, since their economy was heavily dependent upon slave
labor. The South suffered less because of the varying orops, immigrants and also
because the possibility to bring slaves from the Northeast existed, And perhaps
even more, because the enterprises which were dedicated up to that time to the
importation and distribution of slaves, now chamnelled their energies and capital
to new forms of commerce and industry, There was a sharp rise in the value of
the stock of existing corporations at the same tak time that new ones were springing
up. The Bark of Brazil became an emitting Bank in 1850s, and a telegraph network,
and the Central Brazil Railroad started to operate in that time,

New Protestant communities and mi:sions were atarted in this period. In 1836
the Methodists founded a community in Rio. 1In 1845 German Lutharan comnunities are
organizede. In 1858 Congregationalists and 1859 the Presbyterians start their work
in Rios Other Protestant bodisa came laters 1In 1882 the Baptiots to Salmador.

In 1890 the Episcopanlians, The Pentecostalists who are the largest group today
started in 1910, simultansously to Beldm in the Northern e xtreme,of the country,

and in down town Se. Paulo,

By 18508 the Roman Catholic Church was starting to have serious difficulties
with the government, All through the colonial period it had done importat educational
work among the indians, as well as Xkx among the city dwellers, and had always been
an importat participant in themx country's politéglzal life, including the movement
for independence, But b y then there were serious conflicts, In the beginning it
was a rather simple que;;ion of bringing about some reforms to the religious orders.
Senator Nabuco, seeing the decadence of the religious orders began to introduce
measures for kke reforming them, "with full support of the King and applsuse of
the hishops" (Cruz Costa, p. 124)

The church had adapted herself to the ocolonial xazieiy and patriarcal
society, enjoying its riches and privileges. She lived in peace with people, without
challenging their superstitions radically, The popular religiosity, mimed feasts
Fafux Joyful processions, and fetichist practices, and confused Chritian saints
with pagan deities. As several writers have demonstrated the oclergy also needed

some kind of reform. (Cruz Costa, op. cit.)
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The intellectual elites waraxailsaxfaverahritaxizxardsxihizxrafexaxmaxuuaniy
too, under such influences as the ¥Freach romanticists, Darwin's evolutionism and
Comte's positivism, as well as the neo Chtholic thinking in Europe, exerted
prossures toward the reform of the church. By 1870's these pressures had given
rise to a strong counteraction by the conservatives within the Church who complained
against the State intervention in Church affairs, Out of this issue grew the
dienchantment of the xakx libernls in relation to the church, They were becoming

A
anti-clerical and somewhat humanist slave abolitionists,

What slowly developed was a kind of attitude towards basic issues of life,
which would challenge the traditional union of Church and State, the institutions
of m;narchy, the traditional rights of the feudal lords, the slave system, and so
on.7' Gradually the lines of new order for the society were vizualised, The movements
for basio changes and total tri:nsformation of the society gained force. The eve

of republicanism for Brazil was at hand.

III. From the Proclamation of Republic to 1930.

The series of decrees concerning the cessation of slave traffic from Africa,
freedom for the children of the slaves, for the older than 60 years, saw its
fulfilment in May 1888 when the Regent Princess Isabel signed the total abolition
decrce, This was a kind of the crown's alliance with the liberals in favour of

the slaves, and against the profit interests of the landlords,

In the following year, November 15th, 1889, Brazil was declared Republic of
the United States of Brazil. The Imperial family sailed to Portugal. Into the
new flag of the country, was put the motto "Ordexr and Progress"™, showing the

influence of positivism.

’

A series of decrses from the new government reinforced the separation of
Church and State: a) &he abolition of religious holidays as national holydays ard
establishment of new holydays commemorating secular events important to the life
of the country, b) the discontinuation of government grants to the church; o)
.the taxation of the church properties not diractly used for religious purposes;

d) the seculari zation of the cemeteries; e) separating of the educational systems
of church and Qiate, giving highest importance to the sacular system; f) making
civil marriage a compulsory requirement and g) freeing of the properties used for

religious purposes by all religions from taxation.
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The new constitution of the Republic proclaimed: "Freedom of conscience and belief
is inviolable and the free exeroise of religious sects is assured, so long as they
are not contrary to public order or good moralsse... No cult or church shall have

a relationship of dependence or alliance with the government of the union or of the

states”,

The Roman Cgtholic Church reascted sgainst these developments in a pastoral
lotter published March 19, 1890, and in an open letter from two archbishops and f
fourteen bishops, representing every diocese of the country, dirscted to the Head
of the Provisional Government, in August of the same year. In this letter they
say: "Clamorous insjustice (was) committed against the Catholic church (which was)
excluded ignominously from all fhxxpawxrazamixasiabkizhoantsyx official relations
with the State; (being banned) from the schools, colleges, and from all governmnent
establishm:nts; and (being) deprived of the grants for support and dignity of
worship as had been the duty of national treasury..... (¥e have already protested)
against the falsity of this ominous system, which with the pretext of libverty of
conscience, opens wide the doors for all the cults,thus levelling the truth with
error, and putting the most holy religion of our Lord Jesus Christ, Son of God, in
the sama category with the sad sects whioh were engendered by the pride and passion
of extravagant men", They continue to say that social atheism is menaé¢ing the countr;
and that the governmant, inxégdggfﬁg%gﬁzapa the law of the Creator Xxaxwsf ard
persecuting the Church in Brazil, as much as, if not worse than, in Turkey., They
also state that the ohurch shall resist through all legal means and enurgies, and
shall fight "for 'he sacrad interests of faith and the liberty of the souls"

(Reclamacacdeses)

Despite the protest ofthe Roman Catholic church, the constitution was put
into force in the following year, 1891, The Btate, with this step, had in fact
passed from the Constantinian era into the modern time, taking its place among the
secular states of the world, ©Perhaps it followed the French and Mexican examples

of the secularization of State, but in Brazil things ocurred very peacefully,

During this period of bitter church-state stwuggle, the Protes'ant
missions developed steadily. This development was parallel with tka some important
sociological trends: the development of coffee plantations in ths South, rubbet
Plamtatizrsxxuxixagiier production in the Amazon region, with concomitant migration
of people to these regions, and industrialization and urbanization throughout the
country, Especially important was for the country the coffee plantation, and the
industrislization of Southern states. The Protestant development was not a unified

onae, Theré_were internal tensions, such as, schisms within denominations, frustrated
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efforts among differont denominations, or culturel isolation like that of the
Lutherans in the South, isolation of ths Pentecostalists, etoc. The Pentecostalists
who started in Amazon x&r area, accompanying the migrants, expanded to the Northeast
and then Southward. While the other group was expanding from down town S. Paulo,

in all directions, accompanying the railroad lines, But despite these tensions
positive developments took place, Eduoational institutions were established at

the seconiary level, in several cities, and one of them hazamas in S. Paulo, becams

Mackengie University,

One can appreciate the eignificance'of these schools by reading a UNESCO
report which states: "When Brazil was mainly agricultural and slave-labor based
exporting economy, the only young people who could aspire to secondary education
were those pelonguing to the well-~to-do classes, who took it as a stepping stone
to higher education, Despite the abolition of slavery in 1888 and the beginning
of the industrial development in the last years of the empire, this state of affairs
in secondary education persisted with slight changes at least until 1930" (uNESCO
Pe266)

Furth:r a look at the literaocy figures at this time will give an indication
of the need for educational opportunitiss beyond those availbale. At the time of
proclamation of Rebpublic 80% of the adult population was illiterate., In 1920
75% of the total population was illiterate, Axrazzrixziudyxhy 4 non Protestant
educacional sociologist, anmd author of a recent study on Brazilian Culture says:
"If the evangelical work developed (in Protestant churches) shows a notable power
of expansionee.e it i8s not smaller xham (their cultural work).... The American schools
introduced into the country at the dawning of the Rppublioc... have contributed
extraordinarily, not only towards the changing of m'thods, but also for the intensi-
fication of education®™ (Azevedo p. 33) Accordiing to this author, the Sunday Schools
of which there were 35.912 by 1934, collaborated in "the bowadening of public

bducation".

As the number of Protestant churches, their institutions, and their conwserts
increased, the frictions with the Roman Catholic church Xrsuxa kept apace. Particularly
saandalous and sacrilegeous for the R. Catholics were the spontaneous removal and
destruction by the new converts, of images frou their own homes, Cases‘%f phisical
violence inflicted by R. Catholics on Protestants, and damage to Protestat places
of vworship xzxe oocurred here and there, Out of these frictions a sort of apologetiocs
was developed. And the famous controversies wexzx took place, some times, in the
pub}io square, some times thréugh the local news paper or radio., Some times with

"\ 5
prited books.
()
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Perhaps the most representative piece of thess controversy, is that which
was dons betwean Eduardo Carlos Pereira ardxRexxkaaraix¥raomza (0 problema religioso
em America Latina) and Father Leonel Franca ("A Igrsja, A Reforma e a Civilizagao "
1st edition 1922, 7th edition 1958, Agir, Rio de Jan:iro3} 476 pages)e Father
Leonel Franca wrote books in answer to QOttoniel Motta and other protestant authors,
and is quoted very often, when the idea is to make an argument about the validity

of Protestantism.

Yot we should not over-emphasize the importaence of these controversieas, We
are now witnessing very rapid and deep changes on the side of Roman Catholic§
attitudes both toward the Protestants and toward the society at large.

IV= From 1930 to the Present time.

By 1930 Brazil had already gone through a history of significant change as
we have describeds. Along with the evolution of economic, political amd religious
change, Protestantism was gradually becoming established, It had survived the
pressures from the outside and its own internel strug:les, At the beginning of
the period beginning with 1930, the condition of Protestantism might be described
by listing the following data:s

a) Theological education: there were at least seven theological seminaries:
in Recife (2), Rio de Jemeiro (1), S. Paulo (2), Porto Alegre (2)s (Soop es)

b) Protestant church membarship (not including the Lutherans) was distributed
es follows:
=) Baptists (307); Presbyterians 24%; Methodist 11,5%
——— : Indep. Prespyterian 107; Pentecostalists 9%, Adventists 5%

Congregationalists 3%, Episcopalians 2%, Others 4%, (Read)

o) New Immigrant communities brought with them Protestant churchss: The hungarian,

the Armenian, the Dutch, the Japansse, etc,

d) There were some coordination started among the Protestant communities for

cooperation. And the first survey of Protestant movement was being prepared.

Inx19F4 xthmxExanyakxreak x@urnfadxrakiarxaf xBrazkiyxiaxLaundad

One of the most striking aspects of the development of the Protestant communities
from 1930 to this date, ¥ss as presented by Mr. Read, the extre.ely rapid growth
of Pentecostalism compmiatively to other communities, So that by 1964, the
Pontecostalists make more than 65% of the total protestant community, even including

the large Lﬁtherén communities.
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It would be interesting to investigate some of the socio-cultuml factors
operntive in Brazil, following 1930, Up until that time, there was a distinct
elite which directsd the destinies of the country. The same elite- which dominated .-
during the time of the Empire, continued its old over the country through the time or
of the Republic: the great land-holders, "la ggiztique rolfetait donc la structure
d'un Brésil essentie%lleusnt egraire, avec son dualisme, classe haute et peuple,
seigneurs et clients, qui se maintenait & travers toutes les révolutions" (Bastide,
329)e The political strucutre was:oreated by eand for this elite, Urbanization and
industrialization had changed the faces of the cities, but not the social structure

of the country,

1930s were a time when this previous inbalance begen to be broken down, and

new political factors entered the scene. The children of immigr ints (besides those

already cited, Spanish, Syrian, lebanesa, Italian) were Brazilian by byrth and
were adbdting themselves to life in ths Brazilian setting. But they were not
ax¥iinxxyx willing to adppt themselves taxiifuximxiha to the feudal clan system
of the landed elite,. Thus they formed an important force for change, especially
when they were somewhat succesful zpxExxitaxkacrmexemailiexxix in their economioc

endeavours.

ATthe same time, the industrial proletariat in the cities increased in
nunber ard in their soclo-political iwmportance, at least potentially. The population
growth in the urban and sub-urban regions as compared with the rural areas, is as
follows in recent times.

POPULATION GROWTH

Decade Urban and Sub Urban Rural
1940=50 46% 16%
1950-60 70% 17%

In the rural areas, on the othar hadd important changes were ocurring.
Large land holdings were in the process of being divided and sold, To be sure, the
vastly larger portion of the land remained in the hands of the relatively few, But
the number of property owners greatly increased at 1930s. .For instance, in the
State of S. Paulo, in 1930 thsre were 110,975 individual proyverties recorded. Only
four years later this number had more than doubled to 274.740. (Bastide 330).

The new trends in city and country here described had immediate political
consequences. They all tended to diminish the power of the traditional elites.
They ocould no longer manipulate political decisions as they had previously. This
explaisn at least partially, the political conflicts of the early 1930s, and the
coming into power of fetulio Vargas in 1934 with the support of these new forces,

i3
!"',
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The shift of political power from the elite and middle olass parties to the
labor party is relfected in the zmhiff composition of the Federal Congress batween

1945 and 1962, Raxzxataxzxuiza

Percentagse of seats in the Federal Concress by parties

Year PSD UDN PTB
1945 53% 27% 8% PSD: Social Democratioc Party
1954 35% 23% 17% UDN: National Democratic Union
1962 30% 238 274  PTB: Brazilisn Labor Party

These figures indicate a drastic deoreass in the influence of the PSD which
vwas mainly supported by the rural upper and middle claszsss, While UDN, partly rural
as PSD, but also supported by urban middle classx scems to have compensated with the

latter, its loss in the rural area, It shows a less drastic but, notietheless significant

decreasee. By contrast, the PTB has received the support from the growing urban

vorking class, as well as from the urban sub=proletariat, since there are no other

more extrumést popular parties. (tedBie and analysis indepted to Soares ppe. 325,£f).

It is very interssting that%his develop ant of the labor Party, whioch means a
progressive evalutation of the lower strata of society has in the Protestant Churches
a significant parallel,

All the denominations grew in ti»m period we are considering. Six new higher
level theologtdal schools were established, as well as dozens of Biblical Seminaries
so that today we may count about 14 institutions of the first type, and more than
55 of the second type. Protestants wexe also able to elect many of their represen-
tatives to various levsls of government: city council, state congresses and the

Federel Congress.

v

Cooperative work among the Protestants increased, through different kinds of
programmes, and the Zvan elical Confederation of Brazil was fourded in 1934, Coordi-
nation was worked in many different spheres of church activity: Christian Education,
Chaplancies, Regligious education in publioc schools, and more recently an
Asscciation of Evangelical Theological Schools wamx¥auzhad hes led a series of
Seminars and Confer.nces on different theological subjects, with wide participation.
From 1955 a programme of studies on Church and Society was launched bv the Bv,. Conf.

of Brazil, as well as beginnings of orientation twards social action,

By 1964, the Protestnnt population was 2,592,000 full comnunicant iwembers and

a Protastisnt comnunity of at least 5,184,000 people, with strongest concentration

in-Southera States of i RieGrndedo—Sul-and—Sta—Catarina—{with—heavy Corwan—commumitios)
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RaxxaszdxSxxPswtax in Rio Grande do Sul and S. Paulo, and more than one hundred
thousand in Sta. Catarina, Parana, Rio de Janeiro and Minasxg Gerais, 4And all tha

states of the Union had fast growing Protestant communities.
i

The Pentecostalists who made & less than 9% of the total protestant popul%zon
in Brazil, in 1930 have grown to 65,2% in 1964 and according to Mr. Read's estimates
they zhx}ixkexzaxziking should have gronwn to like 76.2% by 1974, Prof. Candido
Proocopio F. de Camargo, of the S, Paulo School of Sociology and Politics, has prepared
the following table, comparing the expension of Pentecostal and non-Pentecostal
protestant groups, with data taken from the official government statistics:

1956 1961
State Non-Pentecostal Pentecostal Non Pentecostal Pentecostal
S. Paulo 136,000 (47%) 153.000 (53%) 152.000 (38%) 245,000 (62%)
S. Paulo City 47,600 (463) 56,000 (54%) 53,000 (38%) 86,000 (62%)
Re Crande do Norte 3,450 (28%) 8.500 (72%) 4,150 (23%) 13.5002(76%)
Sta. Catarina 185,000 (95,5%) 6.820 (3,5%)  206.000(94%) 11.000 (6%)

S« Paulo, the state of greatest industrial{jzation and urbanization is highly
representative, The Penteco tal during the 5 years above considered grew 60% while
the oth rs grew 12%., In the city of S. Paulo the growth of Pentecostalists is a little
smaller (51%). Apparently this growth occurs more intensively in the first phase of
urbanization, that is to say when the state to anomis is the acutest, Santa Catarina
is of old Protestant tradition, mainly German, “Here the Penteqsstalists grew 67%
while the other protestants grew 11%4. In Rio Grande do Norte wjere the Pentecostalists
are the oldest and largest group, they grew 59% while the rest grew 20%,
(table and analysis indebted to Candido P.F. de Camargo p. 35)

It is clear from the above that ths group which more significantly grows in
ﬁrazil is the Pentecostal. Many studies indicate the social funotion of religious
conversion, be it in relation to the Protestant church, some mihax sporadic messianic
movemsents, or the nowadays fast expanding spiritualism (willems, Pereira de Queiroz,
Candido de Camargo) The spiritual needs of the populations recently moved from
their original villages, to a town or to a big city and its neighborhoods, is
underlined by the recent proliferation of spiritualistic afro~b:azilian oults, all
over, Studies are indicating that if the pace of industrialization has been high,
higher still has thm been the process of urbanization, so that the existing industries
cannot absorb all the man power available in the ocities, There is a disproportionate
growth of terciary activites together with large masses without productive work.

(Soares)



=1ll- Churches in Brazil, Yuasa /

recent
Now it would be interesting to compara some of the Protestant figures with

the Roman Catholic ones: The data are of the governments enual statistics:

Places of worship

RRstes Roank 1962 1964
Protestant 15.920 ] 18.432 (temples and halls)
Catholio 41,038 42,208 (temples, public and semi-

publis chapels)
Clergy Oxrdained

Pastors T7.974 10,000
Parish Priests 9,609 9.936

Officers, clirgy incluied:

Pastors, Deacons 33,347 39,465
and Elders 6’0000 0000

Parish Prissts and

religious psrsonnel 454649 47,199

This kind of data, plus the recognized fact that only 10 to 15% of nominal
Catholics are practicing, have given rise to serious concern emong Catholic leaders.
"In Latin America the time is fast approaching when there will no longer be Christians
except through ev ngelization", says one of them (Segundo) e Other writers axz in
Brazil are beginning as well, to realize that the condition éf diaspora of the
church in modern world is already a fact in Brazil. Therefore evangelism should
be given preeminence in all programs, Financial and missionary efforts of Catholic
Churches abroad should carefully considerm whether or not, they are preserving,
helping to preserve, or trying to revive, obsolete ecclesiastical structuras or

ﬁfiiilegas (Bernardo Cataso, and Ivan Illich)

The coneern fogthe reneval of the Roman Catholic church in recent times,
hes been steadily increasing since 1930's. An important contribution in this line
wvas that of the Cptholio lay study arnd action movements, among whose leaders were
men like Jackson de Figueiredo and Alceu Amoroso Lima. These lay movements were
coning to grips with the question of the ciiurch®'s mission in the world, and were

Iopen to biblical renewal and, more recently, to the ecumsnical movement, And they
produced a creative ferment among the youth, the lay arnd some of the clergy, thus
preparing a relatively small, but very significant portion of the church, for the

developments of the Second Vqtican Council,
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The recently published overall pastoral plan for Brazil, approved by the
national council of bishops, is very well attuned with the Vatican II, but indicates
ability in aplying the decisions, to the particular Brazilian situation, It includes
a chapter on ecumenical mission, whi;h is already been fostersd in many places.

The concern for the poverty stricﬁ; masses, have led the Archbishop Dom Helder

Camara, to establish a new theoloéical seminary in Olinda, where the idea is to

form "priests for the development™. "All the traditional theological and philoso
phical themesam shall be exammined side by side with new ones, in an ecumenical climate,
in the climate of the Vatican II and in the light of the experience of the Third
World" (Camara)e By 1967 there secems ta be priests and bishops in Brazil, who
although solidly based on previous papal and conoiliar pronouncements, would like

to go beyond the Vqtican II. They would avoid any triumphalist sjuplification of the
issues, knowing that the discipleship to Christ today in Brazil, re&quines sgain

r~

boundless fidelity to the Word of God, which becamexxamxaxkxwas flesh and chose the

way of the Cross.

Vo The Protestant comiunity as Viewed from the Inside.

Let us now examine briefly some of the socio-~theological ethos prevalent in
Protestant communities. Naxsbkxi¥xaxamizaxthreaxtypzsxzfxetkax We shall comment on
three typoes of ethos: The church of the Saved; the Church zf in the World, ard a
"third nascent one, for which we did not find an adequate name, Occasionally there
ars developments from one to the othser. Sometimss a denomination may be identified
with one of these forms of ehlhos, but we should avoid any rigid Jjudgement at this
point, Sometimes they all subsist in a sinrle denomination. Sometimes they are
causing xxuratizxat confliots of generations, Sometimes, they subsist in different
aspects of the life & of & single congregation, and even sometimes, within a single
individuel, Instead of rigid concept, what we need in order to describe the phenomena
‘correctly, is to discover ™notions which are somewhat liquid, capable of decribing
phenomena of fusion, ebullition, and interpenstration and which would adaptx themselves

to living realities in a never ending transformation" (Bastide p. 16)

l, The Church of the Saved.
To many new converts, the experience of conversion means a shapp denial of their
lives and religion, Now they have left the world bshind and have joined the Churhoch

of the Saint, and Saved.‘ They have put awvay all intermediaries between thomselves
and God, be they the saiﬁé, the priests, the spirifs or ths Virgin, in ordsr to
rely only on Jesus Christ as revealed in the Soriptures amd by the Holy spirit.
Thetransformation of life is underlined by the abanmdonment of vices and "worldly

customs", Their @éntire lif¥es become oriented towards the church and its activities,.
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Tho ir time ard energy are devoted to grasping anmd propagating the contral realities

of the evansolical salvation story., They have a more or loss intense expectation

of the second coming of Jesus.

As far as the stato or society are concerned, there is gonerally a kind of
indifforenco. The poersecutions of the"world" arsc patiently tollerated as a testing
by Gode In certain communities there is a withdrawal from political life, but e
positive raecognition of if as an order established by God, therefore deserving

of respect and obedienceo. This sort of socio theological ethos, might perraps

bo ascribed to the two-thirds of the Protestant community in Brasil.

By &nd large, thase groups are not members.of the Evangelical Confederation
of Brazil, and view ecumenism directed from Cenova or from Batican with suspicion.
Tnose sorts of ecumenism ars seen as apostasies and as a giving over of the church

to the world. But often thoy are not opposed to a "biblical and spiritual®

sort of eocumcnisa, The declaration of the Genaral Convention of the Assemblies
of God in 1962 differcntiates botween these "two types of ecumenism": a) "fusion
of denominations and differont religions, without a defined confession of faith
(and) b) the Biblical Christian union", If the first of thess is accopted,
.according.to this document, they "would bs betraying Christ and the Bible; (they)
would be denying bluntly tha causes wvhich gave rise to the Reformation of the
XVIth century, causes which (they recognize remain real in our days; (they)

would therefose be Detraying and becoming unworthy of those who have been

martyred for the love of the faithe.e" (Mensageiro de Paz, 1962).

But within the groups wnich ascribe to this etiios therz have been many
changes. Some arie beginning to approach the Evangelical Confederation, As
their community grows, they are beginning to be sought out by politiciens for their
potential support, creating a beginning of polit?cal avareness, Some members of
those groups have even becen elected to govarnmeﬂ:él posts, including one State and

& Federal Doputies,

This ethic of thrift, industriousness ard abstention from "illicit™ pleasures
have determined better cconomio standards, and higher educational possibilities
fozimany femilles, Some psople have prospered, from their small shops into
mi%ém size irdustries, with all the attendant consquences for humen ard socisl
outlook. Thero are casges, xkxzk whoero = small proframs for assistance among

the"brethron" have developed into gensral public serviee azanciaag,

We should, p:rhaps always opea to the possibility that the sseds of the
"Una, Sancta, Catolica Apostolica", are present and alive oven in situations.

where a rathqr sharp seotarian attitude can be deteoted., If we oxamine the
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aceticism, the hymns, and the language used, it is possible to see that, at least
partially, the socio theological model for this ethos, is the Biblical narrative
of Exodus., Israel had to leave Egypt, and solely trusting God, had to cross the
desert to reach Canaan. Egypt is the world; it may indicate thse places where they
have come from, to start a new life in the cities, As Scarpati has indicated
for the Italian situation, it might well be the case that this type of ethos,
helps people through the passage from a pre-teonical civilization to the modern

tecnical civilizatioén,

2. The Church in the World,

Some denominations have a solid docirine of the Church's presence in the world.
Others are growing toward this type of outlook, partly led by new sociological
realitfh vith which they are living. For instance, the member of a church which
started among the poor may be developing into a middle class type of life, Members
of these churches may be starting to enter the uniwersity or graduating from it.

Or else an immigrant community, which once functioned in a foreign language and
culture, may see their sscond and thié generations becoming & part of Brazilian
life, This means a complex of new relationships with social, political and cul-
tural environment?L For the Itslian, GCexrman and.Japanese communities, tha
ecloston of the Secord Vorld War, was a turning point in this sense, Too opportu-
nities for social mobility in the 'present Brazilian society, brings these changes
very rapidly toall churches. ¥hile there are always new members beirg recruited
in the lower strata of society, the older members of these churches are rapidiy}
ascending socially, Another factor tending in the same direction is the esateblish

ment and evolution of the Protestant institutions.

The evolution of these inatitutions mizht give us furithsr clari‘ication
how ths "church in the world" ethos has developed: some of these institutions
(schools, hospitals, etc.) began as an (a) instrument for self defensae, of the
minority groupg they atfgz?d to fulfill certain conditions which would permit
them to be recognized bv the city, state or federml authorities as baeing of
(b) public utility; in some cases institutions ought excellency in the quality
of service rendered, eventually becoming a kind of (c) model institution, 1In a
few cases, leaders in these institutions, or pastors of churches have been called

to participate in the (d) formulation of some regional or national policies,

Many examples could be cited for the last point. A ¥ethodist pastor
vas invited by a city government to sit on the projects=examining committee for
social development of the city. A Baptist medical doctor, who haveing been the
director of a kind of model evangelical hospital, had helped to change the medical
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policies of tha city in order to provide better service to the masses, was racently
named Sgoretary of Health of his State, A Presbyterian pastor and law professor
was named Secretary of Education for his stata. AxR Another Presbyterian pastor
was made a member of the Federal Council of fducation. The Federal authorities
for the Children's Wglfare programme have invited the Evanselical Confederation of
Brazil to send a representative to thanmaxdxafxulbe a manber of their Boaxrd.

Mditionally many protestants have been elected either .-to political posts
or are occupying higher level administrative positions, All of this indicates
1 & TNabe ity
that the Protestant communit& are becoming full partners in the sccio=political k=

of the country. And the Church has to define herself as a church in the
World. } = '

'd

y i
v ]

What does a minority church do, which has reached this position? What kind
of spiritual and human vision are the protestant communities offering their members?
what kind of feed back comes from these people to their communities? One can see
at least, that there is a tremondous task for theologians in Brazil in‘coming
years, for deepening and broadening the socio-theologciaal ethos, all the while
teking ecclasiological questions seriously,

By;zh large, the socio~theological model of the "church in the world"
ethos is that of Israel among the nations. As Israelf€;(%;§a a king like the
other nations, so thse Protestant church in Brazil may be sometim:s, be trying to
achieve status among other institutions of the country, This model, although
giving a certain degree of satisfaction to many, seems to be too prone to the
temptations which are inherent in this type of ethos, as was the case with Israsl,
One can ask whether this ethos is helping creatively, those who participate in the
meking of @ecisions affecting the masses of the country,.

Should it not be a matter for serious self examination by the churches
that the overwhslming majority of the Protestmnt politicians are on the side of
the present military government? © Tne positive, appreciative words which
Protestant cownunities have been hearing from the country's highest authorities
on the occasions of their Ggneral Conerences, or annjversary celbbrations, should
not soften the role of the "salt of éhe earth"” and "light of the world",

Prophetic voices are needed in our contemporary life in Brazil.

Being in a situation of minority does not necessarily prevant a church from
having nostalgia for the Constantinian era. If not for its revival, at least to
experience it. 1In this situation, should not one study carefully the Israel's
dispersion,. the lives of prophets, and the way in which Jesus dealt with the

e e
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reality of Israel and mxtiwns other nations? The question hers seems to be one
of the nature of God's promises to Israel and to the nations, It is the question,
very much discussed today, of the nature of Christian vocation in the world.

5 What would happen if the Brazilian Protestant comnunity were to begin and
understand sympathetically the history of ths nation? Vhat would happen if it began
to realize the wholensss of the dimensions of new life to which is is called,

its heights, depths, breadths and lengths? What would happen if this new life were
expressed in community life, and in its style of participation in w:rldly affairs?
Wnat if it grew in comimunion with the saints, "in all places, and all times"?

Would new creative thinkers be produced? Would artists, musicians, architeots and
poets appear who would help to give new life to Brazilian culture, and outlook

o
to life and history? Would new cretive politicians appear on the scene?!
~

There are voices today in Brazil, outside of, or on the edges of, the so
called Christian churches, which are asking for, and praying for these possibilities
to become realities. One such is the eminent Brazilian cultural anthropologist,
Gilberto Freyre, who in the Conference on Church end Socity hsld in Recife, in
1962, put this challange to the churches: " Despite the growth in numbers of Evan-
gelical Christians in our country, there has not ye4 appeared a Brezilian of genius
born Protestant, nurtured in the Evangelical millieu and identified with the
Evangelical interpretation of Brazilian life and culture, who has becone a great
writer of prose or poetry in the Portuguese languasge; & or a musician who
composes Brazilian music maked by this inspiration or interpretation; or an
architect ... who k developed for the Evapgelical churches in the tropics ang
architecture which is not an imitation of the Roman Catholic nor a reproduction
of Anglo=-Saxon or Tgutonic Protestant style... It is curious that, up to now,
Evangelical Chritianity has only contributed important grammaticiens to the
Brazilian culture: Otoniel Motta, Educardoc Carlos Pereira, Jeronimo Gueiros,

It is time that Brazilian Eyanselical Chritianity goes beyond this ard contributes
oee & Writer of the magnitude and re¥olutionary flame ... of Faclides da Cunha;

a poet of the stature of Manoel Barmdoira; a composer like Villa=-Lobos, who would
COmMpoSe .e.. (music) which would be and Evinrelical and Brazilian internretation
of Bach. Or a revolutionaryly evhgelical caricaturist of playwright who, through
the means of their art could den&unc@ the abuses of rhe rich which preserve a
systom of class privileges, and yet pretend to posa thoamselves as the defenders

of religious traditions or what they sometimes call, pompcusly and hypocriticslly

Christian civilization" (Freyre pp. 62-63).
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This third ethos which is only nascent, would englobe all the things,
"ta panta", of the life in Brazil, Would bring forward the needs of the masses,
and the church would find herself identified with ¥t them. Would recognize that
she is part of the same humanity, a part, which by grace have come to knowa the
Lord above all,

Tacrafarszxinxaxtinexafxgrerixapparinritissxsrd xinopaxtrnixad xanzasxx
ackivvadyxdaosxruixyatxreskyxx@rxihexcartixaryxfatianingxihexexanakaxalxhar

XaxskaxxxSxxumnkxX{ngy xnaxasx

wasn't it for somsthing like this, that irvktsd a Protestant politicianx
invited ths evangelical communities to grow, when he said: "We are not in this
position to represent the interests of the Protestant communities in particulsr,
We have besn elected by the Brasilian people, and we should be representing their

real needs and hopes™!

There is today in Brazil, among the Evangelical communities a growth
in xx awareness which comes about slowly, now through a sccular event, or a
biblical study, then through painful strife with obsolete structures and reactionary
forces, Important advances have begn mede, Tremendous opportunities lie ahead.
But exactly herein lies the great te$fations of the moment: either to rest and
preserve these achievemenss, or to bé1caught in the race towards the attainment of

aelways greater status and privilegesin the society.

The calling of the mcoment seoms to be to carefully scrutinize the authentio
life resources of the church, and to mowe from an achievement orientation to a

servant orientation,
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