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WELCOMING ADDRESS

| By Most Rev, Jcseph Green
Bishop of Reno, Nevada

It is with & deep feelirg of community that I welcome all of you
*onight to the Seventh Annual Nationsl Catholice Inter-~Americun Cooperation
Program conference,

I have had the plessuras of working closely with the CICOP Planniug
Committee on the conceptusliization and implementation of thls conference
and feel & certain vicarious pride of asccomplishment,

The conference theme iz "New Dimensfons in Hemispheric Realities"
whish is varticularly appropriate because this meeting is the emhodiment
of one such Latin Americen innovative dimexnsion,

Dr. Paulo Freire's explanaticn end utilizotion of conscientizetion -
an educational philosophy and technique whisn he plonecsred and popularized -
ie the innovative dimenaion to which T refer, I will leave an e:xplanation
of conscietization to the experts but evervors here will experience this
technique for stimulating social avareness during thie conference, Consclen
tization is a process which must te experienced and carnot be passively ob-
served,

Thg goals of conscientizstion depend largelwy upon the circumstances
in which they are utilized snd the immediste long-range objectives to be
achieved, 1In this case we ere seeking tc understand and epnly the religio-
social perceptions formulated during the historic Second Genersl Assembly
of Latin American Bishops held in September of 1968 in Medellin, Tolombia.

The Medellin ccnference weas held to formulate pastorul initiatives
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for the continental implementation of Vatican II-éirectives throughout
Latin Americea., However, the impact of Medellin was never meant to te
restricted to that geographical area, The message of Medellin is apnli-
cable to men of good will in every land in the spirit of the "Decree On
The Church's Missionary Activity" issued during Vatican II,

"Christ and the Church, which bears witness to Him by preaching the
Gospel, transcend every particularity of race or nation and cannot be con=-
sidered foreign anywhere or to anytody."

Thaet document further reinforced that theme by stating, "all bishops
are consecrated not just for some one diocese, but for the salvation of the
entire world, . . Individual churches carry a responsibility for all the others,"

Medellin speaks directly to hoth developed and developing nations of
the world alike, It 1s a declaration of self-determination by the People cf
lod who constitute the Latin American Church. It is an assertion of pastoral
pluralism which necesserily differs in some asvects from the North American
vastoral consensus hecause it responds to and serves its own indigenous re-
ality. The Latin American Church no longer mimics foreign pastoral techniques
but exercises a legitimate vastoral pluralism which complements rather than
contradicts universal Church scliderity.

Pore Paul VI endorsed this tyve of respcnsive pastoral vluralism in
a recent speech to the bishops of Africa delivered at Kampsala, Uganda,

"A certain pluralism is not only legitimate but also desirable," the
Holy Father explained., "Adaptation of the Christian l1life in the fields of
pastoral, liturpical, catechetical and spiritual activity not only is pos=-

sible: the Church encourapes it,"



It is significant that Papal remaerks so directly spplicable to
Letin America were voiced in Africe because it underscores the shared Third
World identity of these peoples. The concept of conscientizaticn which we
are utilizing at this conference was sheped in Brezil which had direct cul-
tural end historic links to the African continent.

Brazil's best kncwn embodiment of conesclentization, Archbishop Helder
Camara of Recife, recently defined the terms as "openlng the eyes of the
masges," -

"For hundreds of vears we lived with African slavery and now we are
acrepting a national slavery,” Archbishop Camara explained., "Since Vatican
Council II the Church has opened its eyes. Now we must spen the eyes of the
people,”

The Church in the United States shares with Latin America the resg-
ponsibility to open the pecple's eyas by awakening their dorment soclal con=-
sciousness, We also zhare with Brazil & lamentable histerical tradition of
Africen slavery which cauesed cultural and socio-econonic inequities etill in
need of adequate redress, We connot feil to reslize that the conscientization
of our people must have domastic as well az internaticnal conseguerces.,

"Wha} astonement would the God of justice demand for the robbery cf
black people's lahbor, thelr lives, their true identities, their culture and
their history?" a U.S. black spokesmen recently sskad,

Medellin speeks to us of the need of culturally ard socic-economically
disadvantaged pecuple throughout the world to seek liberation from such

dehumanizing realities, The Latin American Church frankly admits that the
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inequitable structures and attitudes which caused this dehumanization are
internal as well as external, We cannot lack the courage to make the senme
admission,

The Church in the United States has recognized its paternalistic
transgressions against the dignity end self-determination of the Third World
ana.is‘ng actively seeking to increase its understanding and make a more
fitting Christian resmonse, It is a difficult and uncomfortable prccess
and one which will take time to accomplish.,

But an important step has been made with the assistance of Medellin:

We now see ourselves not as saviors of the world but as a people in search of
our own salvation. I am reminded of a remark made by John Wesler who said,
"I came to America to convert the Indians; but oh! who shall convert me?"

We came to Latin America with somewhat the same attitude that brought
John Weslev to the United States, It is my sincere hore that through a sincere
application of conscientization during and after this conference we can make
a8 similar realization and begin actively seeking the conversion of all those

in ocur nation willing and able to open their eyes.

Thank you.
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I have agreed to davelop this topic here todey because I am con-
vinced that the problems of the Church today are problems that require
miseionary actior. Vatican Council Il was a missionary cocuncil which
tried to project the Church, in a true incarnétion, into ell types of
social, cultural and ideological pluralisms.

As 2 tishop charged in Mexico and in the CELAM with the wmissionary
pastorate, I cannot help but see that in mission areas the critical
probiems we face are the same problemg throughout the continent. I
feel that at the center of all these problems is the mission of the
Church %n become wholly flesh and blood in the humsnity of our Latin

American people.

I. What tiedellin Was

That 18 precisely what Medellin was: The definitive decision
of our Church to accept the risk of incarnating itself totally in the
culture, problems and hopes of Latin America. That is why Medellin
is the point of arrival and the point of departure. It is definition
but it is also a aearch It is a beginning but it is also

an end. It is a joyous thing for some but still a scandal to many.

1.1 FIreviousgs Trajectory

Medellin was a point of arrival beceuse it wvae neither a sudden
explosion nor an imposition from without. Throughout the 566 yeare
which stretch from Pope alexander VI to John XX1II, our Latin America .
knew a host of bishops, priesty and laymen who lived tc the full the
gorrowe and the hopes of the major part of the population. Toribio de
Benavente, Manuel da Nobrega, Pedro de Gante, Alonso Sandoval, Pedro
Claver und Vesco de Quiroga are examples of men who entered into
early communion with the most miserable. Antonio de Montesinos,

Bartolowe de las Casas, Antonio de Vieyra, and Luis Beltran are

early voices ruised againat oppressive aspects of the colonial system.



-2

voices that demanded change. But in general the Church in Latin
America was established under a medieval concept of Christianity and
as an integral part of a special culture and-a dominant system.

The political independence of our countries was linked to the
disintegration of the medieval Church and of imperial establishments
in Europe., The idea of liberty found support even among churchmen,
some of whom became its champions: Miguel Hidalgo and Jose Maria
Morelos were insurgent priests in New Spain; Canon Andres Maria Rosilloe
in the New Granada; Bejar y Munecas headed the rebellion in Cuzco;
Felix Varela led the uprising in Cuba. But the official Church ap-
peared, most of the time, as a support of the colonial regime. The
so-called independence of our peoples destroyed only the facade of
colonial society but it preserved its social organizations and its
religious ethos.

Because of this, there soon developed the struggle between those
who defended the political, social and religious coatinuism of
colonial times and those who fought for a reform that would be
democratic, popular and lay-oriented. In this bitter struggle, the
Church emerged, even well into the twentieth century, as a traditionalist
force, determined to fight against laicism, anti-clericalism, "anarchy." |
The Mother Church had engendered the Church of Iatin America in the
defensive moments of a counter-reformation and in the exalted spirit
of the last crusade against Moors and Jews. The Church of that day
was ill prepared for its incarnation but contrastingly was well fitted
to be the refuge and the support of conquering forces in the early
years and of conservative and oppressive forces later.

The Church was limited to established power (as an integral

t

part of what is today called '"The Establishment,” an old English

phrase) ; as a perfect society which contained all truth; as a
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monolithic sntity which imposed itself on a variety of cultures while
not realizing what it was doing.

Beginriing in the thirties of this century, the ideas of Catholic
Action, under the patronage of Pope Pius XI, began to spread in Latin
America, and with them developed a new mentality concerning ‘the modern
world. Thare appeasred a new type of Christian, interested in getting
the Church out of the sacristy. Soon the 0ld patierns of traditional
religiosity began to crack and to show distinct differences.

The Second World War made even more amcute the crisis of western
civilization. In 1943 the Church in the United States aponsored the
Pirst Intersmerican Seminar on Social Studies to analyze the crisis.
The Second Interamerican Seminar (Havana, 1946}, decided "to cooperate
in the restoration of the world, through the effective practice of
gocial welfare,” and established the Interamerican 8onfederation of
Catholic Social Action. The last meeting of this confederation
(the 4th) took place in Cuernavaca, Mexico, in 1956 and studied
"Industrialism in the Americas." Unfortunately, all of these meetings,
with too few delegates present, found no strong support either among
the laity or in the respective hierarchies.

But in 1955 CELAM had been founded; and along with it had
developad a growing consciousness--both among Christisns and non-
Christianeg--of the state of underdevelopment present in the continent.
Little by little there was a growing perception of the profound
causes 0f this underdevelopment: as e global phenomencn, as a by-
product cf the development of other regions, and of the complex
connectione between power groups in various countries. John XXIII
opened the windows and built a friendly bridge between the Church and

the world. His encyclicals, Mater et Magistra and Pacem in Terris

.
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were received with warm enthusiasm and generated new thoughts about
incarnation.

Pope Paul XI's encyclical On The Development of Peoples (March 28,

1967) gave a new impulse to work that had been going on in southern
South America, in the Andean region, in Brazil, Mexico and Central
America. The peaceful mood of ecclesiastical life btegan to give way
to an effervescence of idess, ¢f pclemics, of inner searchings, cf
audacious commitments by some.

Aftér the close of Vatican II, the CELAM, with the dynamic
Bishop Manuel Larrain, of Taleca, Chile, aa president, showed signs
of renewed vitality. The bishop believed that the group should return
to holding plenary sessions. Even the tragic death of Bishop Larrain
did not cause this idea to die. In December 13566, Bishop Brandao
Vilela, the new president of CELAM, carried the demand to Rome. 1In
July of 1967 Pope Paul approved the plan; in November of that year the
theme was chosen; and in January of 1968 the first Basic Study was approve

Throughout the Latin American episcopal meetings et Banos, (Ecuador,
June 5--11, 1966), Mar del Plata (Argentina, October 11-16, 1966),
Itoapan (Ciuiad del Salvador, Estado de Bania, Brazil, May 12-19, 1968)
there was growing understanding of the definitive commituent which the
Church would have to undertake in Medellin.

A Basic Document, revised and amended, was circulated among the
Bishops in June 1968. Laier on new proposals were sent in for the
preparator; statement but that of CELAM proved most acceptable.

In Medellin, from August 25 to September 6, 1968, 146 cardinals,
archbishops end bishopa, with voice and vote, carried on the Second
General Conference of the Latin American Episcopate to study "The
Church in the Present Transformation of Lstin America in the light

of Vatican Council II." S



1,2 Point of Arrival.

¥hat was accomplisbed in Medellf{n? What wag Medellin?

We helleve that Medell{n can bs underateod oaly through the
spirit of faith, Through the light of faith we can see in Medell{n
e full sffusion of the Spirit of Pentscost which both purifies and
transforae (Intreduccion, p. 21), We cite the edition of the
Medallirz Documents published by the Secretariado Bocial Mexicanc).

The Word of God, as criterion and fundamentsl calling, we have
present in the living Gospel brought ferth by Vatican II, The Council
summened us to a new concsapt of Ohurch as "The mystery of the salvific
action of Pather, Son snd Holy Spirit in the world and in communion
with man.* The Councll asked us to make of the Church what it is:
'senslble manifestation of God's grace," “pacrament of men's salvation,*
*ferment and soul of wsoclety,."

The Oouncll taught us also to read ths summons of Ged, His
concrete Word, in dally happenings, in the *signe ef the tines,®
Because of thias, Medell{n's trajectory toek off frem loving atteniion
%o the crude realltles of eur continent,

ind ve see a Latin America in thresatenlng teasion, ia danger of
breaking up: "Tenzlons between classes and internal coleaniazlianm®
(Paz, 2, 2=T)3 *International tensions znd external naocolonialism®
(Paz, 2, &=7)§ "Tenslons between the countries of Latin America®
(Paz, 2, 11~13).

We do not find this out through a non'mtatic look, like what
ons sees by stopping & movie film, but through a look that shows us
the internal orlentatlion of a process,

This dynamlc view, in the midet of "the tragic =ign of under-
development,® discoversd "the painful birth of a new clvilisation,®



because it verifles thes desire "of total emancipation, of libsration
from all servitude, of personal maturity ard of collective
integratisn® (Intreduccidn, p.20).

Ard An this decire for liberation, in the increasing developmant
of conscliousness, on the part of the oppresced, of thelir rights, and
the urgency to obtaln them, we bishopes dlscover *"the traces of the
imege of God i;m man, llkse a powerful Jdynamiss" &and ws ssnss the
presence 9of God *who wisghes tuv save the whole msn, bedy and soul,®
(introduccidn, )

At Medell{n the Church msde these hopes and desires fully herss
and if »t one time zhe was not the real lsavening for them, at that
meeting the Church declared s committment "with the life of our
peaples in an anguished search for adequate solutions te thelr
multiple problems* (Mensaje, passidn),

What does the Church offer ae its oun in this liberating precess?

She offers only what she has: her soiiderity and "what she
haes as especially her owm: a total vision of mar and of humanity
and an integral vision of man in the process of the dsvelopment,”®
(Menssje, pamesidn).

In this way does the Latin Amsricsn Church leave behind a
mazical sacramentalliem and a 4desembodied spiritualism, Since
Medell{s, the Church has wholly sdopted a theologicezl vision of the
salvation of Jesus Christ as a total malvatien: of the whole man,
bedy and soul, the individual and scciety,

This liberating task is not, then, ascmething forelign to the
Church nor is it simply an opportunistic move, BEBEvery man 1is called
by God to develop himself, Just as he is called to that ultimate,
definitive and radical salvatlon whick Christ sstablished with
His own Passover. The libsration that Christ brought is much more



than ths liberatlon znd development of man here on earthj but it
includas ther, assumes them and gives tham sn sschatological value,
This iz vhy we mald in Medellfn: ®Xvery liberation ims an anticipstien
of the fuvll redemption effsred by Christ® because "every growth

in humanity drings us clesar to reproducing the image of the 3ex,

g0 that He mar‘ba the firstborn son among many brothers? (Educacids,
p. 56). In stating thias ws were follewing the teaching which Pape
Paul VI hed given in Populorum Progressise when he definsd development

&8 "pagaing from a less humen condition 4o & mere human one* (PP, 20),
end when ha ecarried the enumeration of these atepe from the liberatien
of oppreasive structurea up to "the faith, gift of God . . « ard the
unity ia the charity of Ohrist,who calls us to participate as sons in
the 1ifs ¢f the living God, Pather of all men® (PP, 21), Therefore,

we preoclsimed that in the gsarch fox salvation, we shoculd avolild the
duslisa that separates the temporal worka from ssnctificatlion (Justicis,
II, &, p. 27 and Catequesis, p. 90). This dlacevery and thinathselogieal
principles impelled us towards a zingls and definltive commitzment:

total incarnatior, vomplete identiflcation with the hopes and demires
of lasin imerican man,

Prom this theclogy aross all the commitments {taken on by the
Latin Averioan Oburch in Medeilin, with perheps tke most importsnt
comzitment beilng that of comsclentization and liberating action.

The commitment to "consclentizatlon® is seen ae part of the
evangolising mission, Preaching the Good News of the Gospel in Latis
America should include not only the task of making the downtrodden
understand his condition but also the talents and posalbillitiss he
poscasnes to halp bring about nesdsd changes, "It is indispenaable,®

%2 gald, "to form a soclal consclencs and a realistic view of community
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problems and social structures" (Justicia, ITT, 3a, p. 32). This
task of developing social consciousness should be integrated into the
total pastoral plan at every level" (Ibid.).-

The commitment to a liberating action includes various things,

among which are: a "liberating education' which will make the person
being taught the subject of his own development (Educacion, p. 55);
the denunciation of any act which would jeopardize peace by going
against justice (Paz, p. 43); to encourage and favor the organizations
of the people (Paz, p. 43); to educate consciences, inspire, stimulate
and help all proposals which contribute to the formation of man in his
totality and which move the laity towards a commitment favoring liber-
ation, humanization and development (Laicos, p. 101-102); action which

" the power to be found in

tends towards the growth of ''a new power,

people who are organized and aware of their rights (Paz, Mensaje).
These commitments move the Church to accept, in the first place,

what the Vice President of CELAM, Cardinal Lanazuri Ricketts, called

"the spirituality of change,” 'which is accepted in the light of faith,
because in it there is the opportunity of meeting with the Lord"
(Closing speech)., This spirituality should manifest itself in an act
or personal purification, in the conversion of both the individual and
the group: '"Our most urgent commitment is to purify ourselves in the
Spirit of the Gospel; to purify as well all the members and institutions
of the Catholic Church,' and most especially to learn to be free and
responsible persons (Justicia, p. 26), ending the separation between
faith and life (Mensaje, p. 16), accepting joyously the witness of per-
sonal poverty, solidarity with the poor, participation in their
struggle to better themselvey, and the practical recognition of the

Church to be only a collaborator with and not a competitor of con-

temporary economic, political and scocial organization.

S ———



1.3 Point of Departure

"May you r;céife the Spirit and be My witnesses” said the Lord
when he prdmiséd.the first Pentecost (Acte, 1,8). This Pentecost of
Latin America in Medellin cannot be anything else, then, but a point
of departure for the life and witness of the Church from Tierra dsl
Fuego to the Rio Grande.

This was the way Pope Paul VI expressed it: "With thig viait
today we inaugurate a new point of departure." For our part, we in
our Meesage haiied Medellin as-"tho dawning of a new sra."

We could see this better a year after the meeting whea in various
parte of the continent s balance was struck of what had been accom-
plished in Medellin and after Medellin. Bishop Bdusmrdo Pironio stated
that with Medellin "a new apirit has entered the Church in Latih America
althougli it 1s not always possible to measure it with gestures and
attitudes.” And he defined this new spirit as an "insatisfaction" with
the pre-Medellin Church, a "purification or comnversion" which lesds
towards a committed Church, and & "re-creation® or, better stili, a
practical effort to overcome "the dualism betwsen Church and world,
faith and 1ifs, nature and grace, evangelization and human advance,
the building of the Kingdom and the founding of the terrestrial city."
(Criterio, Buenos Aires 42 (1579): 625-636,69,09,11).

In Argentina, on the first anniversary of Medellin, it was insisted.
on that Medellin ie a first step; a change of attitude. (Eaquin, Oct.l12,
1969, No. 424).

At that time an obaerver 8sid %that we latin Americans are very
good st making plans and drawing up projects. We can say things
movingly ard precisely and can move our audiencss to enthusiestic hope,

but our greatest weakness, however, is our frequent inability tc put

our plans into effect. This natural wedkness, which he considers to
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be a general one, in shifting from theory to practice, is compounded,
according to the same commentator by the vastneas of the problems we facs.

Certainly it is true that with 50% of our people illiterate,
confronted by a demographic explosion, with a clergy that does no%
renew itself--let alone increase in numbers--with an antiquated finan-
cial organization and a population scattered over mountains, plains
and jungles, it is not easy to put into practice, the letter of our
Conference declarations. But a beginning had to be made. Just as
Vatican II had to come about and produce plsns and ideas that we do
not yet understand completely; nor have they been undertaken in their
totality =nywhere in the world.

We are in an incubation period, a time of changes in mentality
and in attitudes. Some individuals and groups have gone ahead; they
were better prepared. However, for the larger mass of Christians the
moment of knowledge, of conversion, of action, has not yet arrived.
In any event the commitment has been accepted. The detonator has
exploded. The wind of Pentecost has blown. There is a confusion of
tongues, there are those smong us who seem actually inebriated, but
even 80 we can see welling up about us bright witnesses tc the truth
that will make us free.

The sttitude of the bishopa towards this point of view has been
clearly expressed., Paul VI defined Medellin as "an hour of thought
and of confidence in the Lord" (Cathedral of Bogota) because "we are
messengers of hope” (Paul VI, Homily to newly ordained priests). And
Bishop Pironio declared that in the midst of the present criels we,
bishops, march with confidence, both in our activity and our commit~
ment, because "we calmly assume the risk of transforming the world

through the power of the Gospel of salvation" (Boletin, CELAM, Marzo
1969, p.2).
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11, Bzpectatiens

Bafere the Madelliq reesting, some slaryy-syed revoluticnariss
hoped for revolutienary declsretions, vieleﬁt condemmations, e«xiremiat
pociticne, On the cther hand, those who favored tkes status quo
hoped (do they #till hopei) that Medellin weuld pasu as quickly =a a
suame: Shower &nd then &1l would bde as it had beewm. We shall net
analyre thess herpes say furthsr but shall snumerate briefly some
of the serlous expectatione Medellin hmes caused, both inside and
outside the Church,
2,1 PFxfernal Expectations,

“hese are today’s hopes, net yeastexrdayls, There are, on tha

ore hand, the hopes of the oppressed, rather hasy, if you will, Wt

still real for ell that, Iun the "favslas® of the Brarzlillaen citles

in ths “villas of mimery" of Buenos Alrez, Cérdoba and Resaris

in the “ranchos® of Caracas, Bogotd, Medellfin znd 0all, in tie
*callangas® of Saatiage, Arxrics and Valpsralise, in the "proletaxian

colonier* of Méxics, Monterrsy and Guadalsjara, a 13ittle flsme of

hape Lasg sprung wup.

In my country, this iz evident: wvhen the peazant oxr the nsw
migrsant 10 the citias no lenger expscts anything from suyons, he
85111 hopses for semathing fronm his priests and his Ohurch. In the
etheor Lotin Americsn countries 1t is sgqually true that ths prisstk
and tha Chureh continue t¢ bs the hope of ths poer.

Aaverthzless, & year after Msdellfn, the dscuments produced
there are net even known by the country people., It is not strange
then that the deptitute ksep on Judging, hoping, ox despalring onl:
becauze of what they sese all around them.

The question of our intellectuals, voth Christians and non-

Christisns, ie another matter entirely. Some havs acoused Mcdsllin
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of belng nothing but an opportunistic gamblt, Judging it molely
in the light of politics. However, confrentad with the might of
priests end leynen's groups working together im the csuge of Juptice,
they have begum to hope, Others ssee in the mesting & revelutlonary
movenent but they d2 not knew from whence 14 sprang., Few there are
ameng them wio recognige that the wind of Pentecest hes svept our way,

In the mld;t of their intermal divisions the Marxistes are having
to teiiz gexriously the will towards renewal in the Church 2nd its
nev temporel conmiiments, Sewrs sarw discovering, with surprise,
that this New Church which grevw out of Medellir, is not ths one
they lerrned to call purveyor of ®the opilunm ef the people.® In my
country thay have even ssid that the massesa will not reach the
transforulng revolution except by way of this new kxind of Social
Christisnity. (Varios: Agonia de 1las Tres Culturas. Méxlcej
Mempos Nuavos, 1969).

It is natural that the mllltary and esonemloc ollgarchies have
sesn in this New Church nothing more than dangersus demagosuery
vhich leads stralght ¢o subverzion of the astablighed order. They
fesl they hnvs lost an ally. If they are Christlans, they suffer
a religions crisis. Some hsve organized in open oppoaition., They
probably thiak that they can stop and changs what toeday aswems to

tham to b2 a dangerous cgportuniatic deviatioen,
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2.2 Inte:nal Expectationg

Within the Church there are still those who hope that the commit-
ments of Medellin will not be put into practice. But the most repre-
gentative bishops, priests and lay pecple have slready begun to tredd
the roads izid out in Medellin. The goal is to meke the Church the
very scul of development and integration in our countries, starting
from an authentié commitment leading to the liberation of individuals,
group2 and peoples.

This implies a reform of the hierarchy, one that will lead towards
true collegiality, towards forms of authority which will permit ecclesisl
participation in decision making, towsrds a poverty that will be both
¥itness and commitment to the needy, towards an evangelization that
¥ill be prophetic and a lesdership that will be a vigorous encouragement
of tranebrmation.

It is hoped that there will be a series of changes in Church
structures: in the seminaries, in the diocesan curias, in territorial
boundariss, in the funotion and structure of both rursl and urban
parishes, in financial systems, in the co-responsidble participation of
clergy and laity, in functional structures, in ths life and ministry
of religious of both sexes, etc.

There has been similar discussion atout the role of the priest
and it is hoped that there will be changes in his way of life and in
his ministry. The creation of a large disconate is expected as well
as & vigorous forward movement among the laity, atarting with crgani-
zations which will have fewer ties to the hierarchy and will be more
immersed in the world about them. All this is seen as necessary if
the Church is to respond to the Word of God, if it is to show a new
way to be present in a society that grows ever more pluralistic,

secularized and autonomous.
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III. Agcomplichments

Above all else it is important to recognize the obstacles which
Ihave prevented quicker and more numerous realizationa. There are two
classes of obatacles: lack of understanding and pain.

Some do no! understand Medellin either because they abstract it
from itas Gospel context or because they cannot yet accept its theo-
logical underpinnings. One bishop has said: "My diccese is mature
enough for Vatican II but it can't bear Medellin yet."

Others are "pained" by Medellin because it demands radical changes
in their conduct, daily routines or points of view. They can't accept
the sacrifice implied. Medellin means crucifixion for everyone because
it is aleso the Passover for the whole continent.

Medellin has increased tensions inside the Church. The various
hierarchies have taken the Documentas for study and reflection as to
how they affect each of the countries concerned. Some episcopates have
published splendid statements, fruit of their study and reflection, but
the study and implementation of ideas and plans heve been carried on
amidst confrontations and some polarizations. Different groupa of
priests or of laymen, claiming to follow Medellin, have opposed their
bishops, have expressed protests, or have opposed each other. Many
priests suffer in silence, others protest, and still othere leave the
priesthood because of what they consider sluggishness in putting
into prastice the reforms of Medellin. The tensions are painful and
seem to get worse.

vhat has heen accomplished? What is being worked for?

Basically we believe we are engaged in the difficult work of what
can be called "mentalization" or change of mentality. The task is to
change our mental outlook in =mccordance with the teachings derived from
Medellir 2nd thus also change our attitﬁdes on many things. This

cennot be done in a day or two; yet, it is abasclutely necessary. The
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hanges sought will d;t be real, the reforms will be juat legaliems
r formulas if they dc not spring from an effort to understand in its
irue depth the sige}ficance and the urgency of change.

The search for new 2oads today supposes the need for decision bhut
it also supposes the need for mature reflection. The process involved
in the change of mental outlook is to be sought not only at the hierar-
shical level but also at the levels of priests and laity. Towards this
snd CBLAM haa cooperated by divulging the Medellin documents, carrying
on meetinge of the Fresidency and of various of its Departments in order
to find the Pastoral lines that are most applicable. CELAM nas colla-
borated in the effort to obtain acceptance for Medellin, by giving orien-
tations from its General Secretariat, and through publications from its
preas off'ice.

Worthy of special mention here is the work which is being carried
ot in coliahuration with the Latin American Bureau of the U.S.C.C., 8O
as to mske efficient the labors of various Pasatoral Institutes which now
gerve, or soon will serve, to train both national clergies and the foreign
personniel involved with them. At various levels work is being carrieé on
along such lines in Argentina, Bolivia, Brazil, Chile, Colombia, Ecuador,
Paraguay, rYeru, Uruguay, Venezuela, America Central & Mexico.

At the lay level the efforts to change mental outlook are being
carrled on. Communltarian meetings of reflecticn have been organized
ani efforte are being made to apply the pastoral thinking of Medellin
to rersonal 1ife. There is more co-ordination, dialogue has been initiasted
at various levels, new paths have been copened t¢ the laity. But unquea-
tionably such a movement for change is slow, painful, resisted, badly

understood. A new mentality requires a compiete process of re-education,



something which seems to be grasped better by young people and by those
in organizations already committed to temporal tasks.

In spite of all this, there is a discernible process of accomplish-
ment which very soon will bring forth new fruits. The hierarchies are
organizing their national conferences better and are looking towaras
"team werk" in pastorzl labors and planning them on a national scale,
Collegiality is becoming less an idea and is passing into both attitudes
and practices.

Tiie individual national churches, like the whole Church in Latin
Americe, are assuming their own special character, as each one becomes
more identified with the speciali problems of its region. Chile, Brazil,
Argentina, Ecuadcr, Central America, Mexico have made good progress alon
these lines. The CELAM itself, since Medellin, has developed special
force and new responsibilities. The restructuring of the Pontifical
Comniseion for Latin America (CAL) has tended to give more initiastive to
the Latin American church, in communion with the Fope, and with the Epis-
copal College.

A3 was recommended by Vatican II and Medellin, dialogue and
co-responsibility between bishops and priests have begun to function.
This has helped to ease frustrations on both sidee, has aided initiative,
and sutheority itself is being exercised in new and different waye. Thie
trend was recognized by the CELAM in a recent meeting in Argentina wheré
problems ¢f the priesthood were treated.

At both the priestly and lay levels, groups and movements have
gprung up that have taken on concrete commitments with the poor and the
oppressed; and a prophetic tone in criticism of social probiems is not
uncommon. In this tyjpe of action some bishope have taken part but not
many. However, the prophetic tomne is outstanding in recent church~state

clashes in Paraguay; and prophetic martyrdom is almost an everyday
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occurrence for many nembers of the Church in Brazil.

It is only natural that the Church should be faced with the martyr®
cross in this period of renewal. Those who manipulate political aund
economic power have fournd that the only way to keep that power, or to
contrcl the increasing unrest of the masses, is to use armed force. Man:
Christians~~laymen, priests, religious of both sexes, snd bishops--are
labelledi sutversive when they raise their voices or bring about a
"concientization"” or liberating action. But the Church that was renewed
in Medellin car never again lock itself up in the sacristizs.

Theae more advanced nuclel of the renewal movement are those
who have clearly rejected the old forms of capitalism represented by a
consumer's society. Each day that passes sees a growth in strength of
the alliance between students, workers and farm people who are searching
for a new option of a socio-economic type, preferably one that is no
longer tied to the chariot of a voracious capitaliem, be this of the
state type or one of free enterprise. Criticism of the system is purely
hwnanistic, exalting as it does the integral develocpment of the whole
man ani of all men. Although such criticism does not draw its inspira-
tion directly from Marx, it do=s not fear %o use his terminology. For
the main part, argumnents are based on the need for the practical applica

tion of Fopulorum Progregsio, Vatican II documents, and the orientation

received at Medellin.

At a national and continental level, little by little, the
"digenfeudement" of the Church is being brought about by her liberation
from traditional powers. The sale of Church property of Chile, the
rejection of the Concordat by the Church of Yeru, the persecution of

the Church o Brazil, the prophetic independence 0of the Church of
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Paragusy, are some of the encouraging signs of a Church that is striving
for Her own liberation in order to improve Her service.

At both national and continental levels, and in increasing volune,
there is evidence that the Church is honoring its commitment to work
with the cpprsesed, the marginal groups, the abandoned, with all those
whoge vcice neede to be heard., In the tin mines of Bolivia, in the

"villas miserias" of Buenos Aires, following on the meetings held at

Galconda, ir northeastern Brazil, in fact almost everywhere, there are
appearing not only the well-known prophetic figures but also new faces
among priests and laymen who link their deatinies to those of most
cppressed and who accompany them in their struggles for freedom.

This Latin American Church, which for all too long a time enclosed
itself in a defense of its orthodoxy, and even, in some places, took
part in the persecution of non~Catholic brethren, today is discovering
the channelas and the sympathetic understanding necesssry to carry on
both dialogue and ecumenical labors. Our Church has rediscovered the
Words of the Gospel, draws strength from its texte, and has found the
language needed for conversation with the Protestant brethren. We can
talk of Christ. Both we and they love Him and wish to serve Him even
in the amallesat of our brothers. Today the Protestants study the docu-
menta of Medellin and discover in them a Church, which, renewed, attracis
their sympathetic interest and cooperation. ZEven more, they wish to help
us by studying the ideas of Medellin and putting them in practice so as
to further stimulate renewal in our Church.

A1l thsse accomplishments, as we have said, have been carried on
in a mood of continuous study and reflection, usually in team style., Ou%:
of this has grown a new thought that is not only pastoral
but truly theological as well, rooted in the problems of man on our con-

tinent. Our recent National Theological Congress in Mexico (November 24-28,
159250



1969) was a most hopeful example of what is under way. We need a
Latin Americ:sn Theological Center but everywhere, it seems, people
are immersed in studying God's Word so that pastoral action iteelf
is illuminated by its knowledge and by the awareness of the daily

problems of us all.

Our Church is in crisis in the sense found in the Graek word
"Judgment.,* It is belng judged by the events of ocur times and
Our Lord algse Jjudges the Chureh through thesge events, It woulad
be difficult to say if the Ohurch 1 progressing or daclining; ve
should prefer to say that it ls transforming itself, The Church
of tomorrcv willl not be the Church of todzy. It will be concelvad
in e different manner. It will find 2 new way to make lts presence
felt in the world, Our (hurch will go to "the heert of the matter,®
atripped of 1ts baliast and glving up its old garbe. On that
account it will seem to go into 2 decline. But through thet denude-
tion, 1t will find its progrese and its irradiation.

Tomorrow, this Church whiech emerged from Medellfin, purified
and strengthened even 1n lits weaknesg, will show iteelf t¢ the world
is a way; that will be “poor®y nrot with power, but with service,
certalnily wlth witneas, posslbly evern through the mhedding of itwm
blood in mertyrdon.

It willl never agein bte the bulwark of & system, call it what
you will «~- free enterprise, capitaliem, socliety cf consumptien,
or secilaliem. It wlll not support.any of these because it wlll hava
cnogen to be a pllgrim Church, prophetic, critical, eschataloglcal.
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It wiil no longer be tne bulwark of one.culture bhecause 1t
will nave chogen to incarnate lteelf in all cultures, By this choloce
the Church will help our peoples to come to full flower, to develen
all their own values, today 2o unbappilly suppressged, po unfortunetsly

overshadowed., And the true cetholicity of our Ohurch will serve

to animate the pluralistic integration of the cortirnent,

And this North imerica, rejected today whenever and wherever
1t eppears to opprees the rights of man, all too often accepted and
appreciated only for its wealth, may it not tomorrow find in our
truly poor Church the inspiration to discover alsoc lts own
liberation?

Medellin was & point of arrival and a point of departure} but
it wes also a summons to all the Chmrches, it was a clarion call to
commltment with the oppressed of all the world, to let the Psople
of Yahweh go forward freely to the Promised Land under tbhe banner
of God's wordst "Let My people go!® (Ex, T,16) . . . forward

towards the Incarmation, towards Calvary, towards the Regurrectlon!



