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in this lecture I propose to shed some light on the religious
and social problems of the city, especially the large city. First
of all we must understand that the development of Sociology covers
all areas of action, whether it be properly social or religious,
since every act in today's world must be based on a sociological
understanding. Our present-day society is very complex, or in a
technical sense, very "socialized". That is why today we cannot act
in any area of life without extending or systematizing our social
understanding, that is, without Sociology. This is the reason why
we can also apply the methods of sociological investigation to
religion.

On this occasion we are going to apply some of those sociological
methods to the religious problem which is found in urban Liéihg, and
in the developuent of urban l&bg%g~itself. Certainly, in itself, this
is an immense topic, and it could not be treated completely in the
space of these few pages. S0, we are going to limit ourselves con-
cretely to certain aspects of this problem, and above all, to that
which T know a little more about, namely, the problem of Catholicism
in the large cities. Frequently we will make references to other
religions, Christian or non-Christian, because they also have their
problems within urban'Ligghgj However, the central topic will be
that of Catholicism, taking it as a sociological tyne, if you will,
and studying it together with the problems dealing with urban devel-
opment.

Along this line we will consider four points, namely:

1. The religious crisis in the mrban environment.

2. The external sociological causes of this ecrisis. (External
from the religious point of viewj that is, they are not internal
to the religious problem itself, or to rekigious organization itself.)

3. The internal sociological causes, that is, those wnich are

proper to every organization of the Church in the city environment.



4, Finally, we will try to draw some conclusions.

THE RELIGIOUS CRISTS IN THE CITY ENVIRONMENT

In our times, the phenomenon of urbanism is one of the principal
) i gl d devaledmind, gvewtds om

characterlsticsCéﬁ_hhﬁ_dexeloBmenbwofmmhewwﬁriﬂy This isshown by
statistics such as the following: In the 150 years between 1800 and
1950, human population grew from ratio of 1 to 2.6. So too, during
this time, the ratio of cities of more than 20,000 inhabitants
passed from 1 to 23%. The logical consenuence of this data is that
in the last 150 years, the growth of urban population has been about
ten times more rapid than the growth of the world population. In
1800, there was a total of 21,000,000 people living in cities of
- 20,000 or more, and by 1950, this figure had risen to 502,000,000.
During the last 30 years, the same phenomenon, althoush with a more
accelerated progression, has occured in cities of 100,000 or more
inhabitants. Between 1900 and 1950 the ratio of the growth of these
cities has risen from 1 to 25. Of course this is only a general
figure, because now there are continents in which the urban growth
is much more rapid; in Asia in the last 50 years, for example, the
ratio of opopulation in the cities of more than 100,000 inhabitants
has risen from 1 to 44, and in Africa from 1 to 62. This confirms
the thesis that rapid ur®an growbh-is one of the characteristics
of world development. In Latin America in the year 1925 we had,
more or less, a %% ver cent urban population. By 1945 that percentage
had already risen to %9 per cent, and in 1955 it reached 44 per cent,
so that in the course of 20 years, we have had in this continent an
urban growth 10 per cent higher than the growth of the rural popu-
lation., Also in T.atin America there are presently about 20,000,000

people living in cities of a million or more population, which means

that the same proportion exists as that in the United States. Once



5
again, the phenomenon of urbanism appears. as a fundamental lact of
modern world development,

Certainly one cannot speak of urbanization in general without
making the normal distinctions between the various types of urbani-
zation that exist. We cannot place cities such as New York or London,
exactly in the same category with others such as Tokyo or Peking.
Several degrees of urbanization exist, Jjust as there are several
qualitative and quantitative aspects, which make us conclude that the
urbanization in a given part,of the world is not exactly the same
thing as in other parts, that the types of urbanization can have dif-
ferences, and that in its dynamic process various degrees can be ob-
served. But anyway, this process of urbanizatin is one of the really
fundamental phenomena of the world today.

Now let us consider the religious consequences of this urbanization.
Today throughout the world, we find a religious disinterest on the part
of the urban masses, and.what is.said here.in reference to the Catholic
populace is.equally applicable to the populace of other religions.
Therefore, this is a universal phenomenon not only from the viewpoint
of its geographic location, but also by the fact that it includes all
religions., Considering the case of Catholicism, we see that in Burope,
as a general rule, with the excéption of one or two cities, there. are
no large urban areas where moire than 30 per cent of the people practice
theiroreligion, or, more exactly put, where more than 30 per cent of
the people go to Mass on.Sundays. Generally the percentage is much
smaller, In Paris, the  percentage is about 15% on the average, al-
though variations within differen t parts of the city can be observed,,
ranging from 2% to 25 or 30%. In Lyons 21% of the people practice
their religion; in Cologne (Germany) 27%; in Brussels 27%; and sol on
in the other cities, enabling one to affirm generally that in all the
cities of Western FEurope the percentage of religious practice, as re-

gards Sunday observance, varies for Catho:icism from 10O to 30%, without
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however, exceeding this last figure. Clearly one can see that in the
case of Catholicism a religious crisis exists within the urban environ-
ment of Furove,

If we take now the case of Latin America, where studies of these
rhenomena were also made, we come to the dame conclusions. We find
in T.ima that about 18% of the people practice their religion; in Rio
de Janiero 15%; in Buenos Aires between 9 and 10%; in Santiago between
11 and 12%. So we conclude that here also there is,cwithin the process
of urbanization, a grave religious crisis from the viewpoint of external
practiece.,

The same thing is found in new 'Christian communities. In the
Congo, for example, the social change of Africa is reflected in the
fact that the entire population may leave its rural environment to
establish itself in industrial cities, or in administrative or cul-
tural cemters. In this process a great clash quickly arises which si-
multaneously results in religious disinterest within the new environment.

And iﬁ all this is true for Catholicism, we can say roughly the
same thing for traditional Protestantism, which(ﬁgggqlsimilar problems.
In Brussels, for example, Protestantism has at times greater and deeper
problems thah Catholicism, since Protestantism is such that in Euro-
pean cities only 4, 5, or 6% of the people try to follow a more or less
reéuiar religious practice. In the Hague, more than 50% of the people
claim no religion. The same thing occurs among some traditional
groups in the United States, especizlly in the large cities.

If we study ofher religions, we see that they also@gzgg_the same
crisis in this process of urban growth, In a city such as Tunis, which
now has a poﬁulation of about a million, we see that in the last ten
years there has been an enormous change, especially from the viewpoint
of the actual externals of Moslem religiius practice. The same thing

is observed in the large cities of India.and Japan and in other religions

such as Buddhism and Shintoism. So, viewing these things on the surface,
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one can say that the lack of religious practice in the urban envaron-

ment is a general phenonmernon,
reach 7

Phsn, Nhat conclus1ons)c N wefzpeige o037 We have seen that urban

growth<is onerof-the fundamental characteristics of the world today.

We have also seen that a ¥ery significant religious crisis exists

within the urban environment. Here we must also note that there are

coalesee

still many other influences whlch(éeme—%egeiher)to cause this religious

crisis., Not only are there sociological facfors; there are also ideo-

logical factors. All this, moreover, fosters a fault common among thnse

AKX am ol Tor

{w—a-—a—drespon51ble for religion. I am referring to agmeaey temptatlon u

o tire5% _
te—suceumb- to,.xhe.temat&%&eﬁ of condemning the city as .o source of
Fqﬂn" ‘(\ ~ Pl
all evils from a religious¢viewpoint} This is an erroneous conclusion

Vi .
l~that)we findwerytoften in Catholicicircles.

Such are the dacts, the descriovtive portion, if you wish, of
this study. But it is-not enough Jjust to make biwe observutionsofwzhe
social facts: in addition, we must try to find the factors involved,
and, hopefuily, if we can, try to arrive at the causes. Also we must
try to explaigg‘at 1eas§* some of the cgpses withigjﬁ?%ﬁéiological

frame wrk,

THE EXTERNAL SOCIOLOGICAL CAUSES OF THE RELIGIOUS CRISIS

Urbanization is not just a quantitative change, it is not the
mere fact that a village may develop gradually, changing itself after
some years into a city, and them, into a large city. Urbanization is
not only a quantitative change, not only the guesction of dimension,

but it also signifies a total gualitative change. In urbanization we

find ourselves facing a new society, a new group type, new institutions,

new mentalities, new cultures. We must then, study urt.nization not

only as a ocuantitative change, but also as a qualitative change,of

50(1
social organization and B the whole/svstem At once we can observe

N,
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how in the analysis of this quantitative and gualitative change, we
will find many causes which can influence religion. Louis Wirth,
an American sociologist of the Chicago school, has writeen a classic
article, "Urbanism as a Way of Life"; urbanization is exactly that; it

a. Lile
is, completeum.a'wav of Lz&xng, a way of viewing things, and also a way

of understanding - different mentalities. Mr. Wirth shows how in every
human: being social life is absorbed by this process of urbanization,
and “that by means of the gradual change we find ourselves confronted
with a new society and new types of people.

I.,et us see some characteristics of this social change. We will

<& take only four of these chnaracteristics of urpan social life, to see
how they influence life and one's attitude toward life, and how they
can also help to bring about changes of attitude.

Nl

The first characteristic of urban social life is the speciali-

. 1. 1 . .
zation of social roles, and to explain this, let us make a gsimple com-

parison with a village. In a village we find everything joined together

in the same geographic site: the home, the Jjob, the school, places of

recreation, etc., everything more or less identified within the -same
} area, in a very well determinédd geographic unity within which the people
‘D *live practically their whole lives. On the other hand, in the large
city, we find, as a fundamental characteristic, ever greater speciali-

gation and diversification of all the roles of human 1ife. Man no

longer belongs in one place only, but he goes to work in a factory or
an office, to fulfill his role as a worker, completely separated from

the ‘role of the home. When the ‘housewife goes shopping, she has to go

to the specialized down-town area where the big department stores are.

The child who goes to school also has to go to another part of the

city, because the specialized EEiE_Of studying .is located there. More-

over, ‘many other specializations existwin the eity, or'rather, ‘gpecialized
those Found 1 healtd anl vecwestin

roles such as(fhe health role and recreatlon role) This is a necessity
e

caused by demoRraphic growth, since gquantity at once produces a qual-
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itative consequence’as well as technical progress. Therefore, a great
diversification of specialized roles exists in the city, in contrast
to the village where all these roles are found together.

r\u”':”(‘(i b
These specialized roles areainsti,utions. Within this new form

we find domestic dinstitutions, institutions of the working wobld
(trade unions.ete.),.academic institutions, medical institutions, and
inlthe general development, multiple social institutions. These in-
stitutions are creators of environment, because, for example, within
the working institution, whether in an office or a factory, there are
peonle coming from different parts of the city who, in order.to work,
have to be in touch with each other eight hours a day; and the fact
that these people meet each other naturally brings about interhuman
relationships, social relationships, snd with these a whole environment
is set up, a whole mentality, to the point where-we can really say
that a new world and a new organization of social 1life has been formed.
In the same way, if we were to try it, wercould set up the character-
istics of rural life, totally diffrrent as they are.

Now this change from the rural to the urban entails the following

religious consequences:

(1) In the urban environment man confronss new questions and

new nroblems; social problems, proplems within the institution where
he works, problems in the social structure. Probléms 2lsorarise in
his religious l1life, since at times he has to make personal judgments
using religious principles which are completely new to him, and for
which he is frequently unprepared; in view of these ifacts a crisis
arises.
This has'an imnortant consequence in the organization of pastoral
work, that is, in the work of €hristianization, Let me explain this.
- -WPM"J‘ Waa PM&; Com Exlbrarvl Wi
In the village the<panzaquia¥ territoryAﬂﬁsie?eQ»pe?fscﬁty“to the
social identity of the people, since human 1ife was contained in one

geographic site, and the pnarish was at the center of it. But in the
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oneirole, the role of the home,
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., and now:no longer has any influence over the other roles of society.
;Although the ‘home is a preeminent role in man's-society (because he
Ehas his family there, he will spend a great part of his time there),
'the parish in uréan environment campot continue as the sole religious
Eorganization responding to all the new problems present in man's life.
It is necessary to make extraordinary efforts in the home €nvironment
to stop the suburb from being completely destroyed, Prom the religious

’LL"‘W
viewpoint, by the other role sets?'This is the first religious diffi-

eculty in the passage from a rural society to an urban society,

/

¥ | (2) The second consecquence depends on the first. The interhuman
relations of the city become more and more functional, while the re-
lationships existing among the residents of a city are less and less

‘of the primary type, that is, less of-a direet or intimate sort. They

rare-relationships which: progressively and hurriedly approach the role

lsets. Students, for example, relate to one another not because they

/all live in the same district (this would be almost impossible), but
because they all happen to be studying at the same university, thus
making the university into a realityiof its own, since they all fulfill

EP the role of students. Therefore, the relationships which are established
depend on the fact that all the people.fulfull the same pole, without
having anything to do with possibly living in the same district. And
this extends to the parents, brothers, and sisters.

’r
In this way we find inthe.city a &ég;*v* of interhuman social

i ) m%mf

. relationships which is more functional than: that of<a—gfvenwylc;n&%yﬁ
This is a change of great proportions and we can correctly say that
the level of urbanization is measured by the level of funetional re-
lationships; and likewigse, when the relationships are only those of

T wmegrbeshawd

a—ngea(v&etﬁ+%vg we can maintain: that we do not have an urbanized
district in Wirth's sense of'a "way of life". This has religious econ-

sequences, because a man who moves from the country, accustomed to his
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rural surroundings, with very close relationships of the first type,
with his whole religious life depending onm.those other relationships,
loses those relationships when he arrives in the city. Thus, he feels
alone, because of the loss of the environment which he had before, and
he finds himself, faced with.new types of relationships which do not
furnish him with the same aiarroundings, but bring about in him a crisis.

(3) An important characteristic of urban life occurs as the third
consequence: socialization. I use this word in the technical sense,
that is, that in the process or urbanization, society g€rows in import-
ance and exerts more influence on the individual. This is very easy
to understand. Here in Bogota’, when there were only four inhabitehts
per square kilometer, it was not necessary to put up traffic lights
to regulate the flow of traffic. But now we have 5,000, 10,000, or
20,000 inhabitatts per square kilometer. If we do not organize traffic,
that is, if we do.not socialize it, it ,would be impossible to live.

This is true in all aspects of urban social 1life. It is a logical
&onsequence and not the result of any ideology. It is a sociological
fact.

This socializati n of urksn 1ide can have two aspects. Regarding
the first we muy say that the city dweller comes to form social. groups
which are stratified and diversified. In urban life there is constructed
a type of society with social stratifications, or we may say, with
social classes. The individual who arrives in the city is immediately
relegated to one of these stmata. But social classes have a parti-
cular culture, that is, they exercise a great influence over the men-
tality of the people. When a man.enters the working class, his whole
mentality is changed 1littlle by little so as to acauire the new mentality
of the group. In this wey, in Burope for example, we have seen, (for
various reasons which I do not have the time to explain) that the working
class _has such a behavior pattern from the religious point of wmiew, that

practically speaking, for workers in large industry, to be a worker and
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to practice religion are two opposing things. I recall an interview
@ﬁkh a -worker during a sociological inqui#% in Belgium, in which he
was asked for facts about religious attitudes, his as well as his
parents'. This worker explained that his father had not had a religious
funeral, adding thereupon, "You understand, he was a miner."

As can be seen, in the mind of this class of neople, to be a
miner and to go to Church are two things which do not fit together.
And so for various reasons, sometimes sociological and sometimes re-
ligious, -there is created a special mentality with such group laws,
which although they may be unwritten, are very profound within that
social group. 1t is not normal that the individual worker within the
social group should have a different behavior pattern from the re-
ligious point of view. Thus we gee that when a farm worker in Europe
enters the industrial working eclass, he adopts the entire behavior
patterns of that group in politics, culture, religion, etc. Likewise
such an entrance into this process of socialization presents pro-
blems from the religious point of view.

T

o The second .asvect of this socializatibn is the fact that in social
Wiiglh mgr e

1nst1tutlons all the roles_that we have already studled(ﬁeﬂEﬁé—a¥0¥y

“‘ e

&hms;*mﬁre)on the organization of §h& man's life, -this being nermal,
as I have already said. This burd€@nsome £2;I which institutions play
in the 1ife of man also creates vproblems from the religious point of
view, not only because such institutions may have aq’anti—religious
attitude, but also because social life may be organized in anothery#
way, and therefore ?ﬁé man in this new environment, in these new
orczanizations, may be more directed in his cultural life, including
his religious Jife.

(4) Finally, as a fourth consequence, we observe a geographic
mobility. This mobility is necessary for the life of a large city. It

is normal. When a young couple settles down and takes a four or five

room house, this house is sufficient for the time being. But when that
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couple has one, two, three, or more children, they have to move to
a larger house. Another factor is the céntinual process of house buil-
ding., Tn one city in the north of Belgium we studied the number of
changes brought about by the constraction of new homes. There were a
hundred houses built, which when finished, were occupnied by a hundred
families; the fact that these hundred families moved in produces another
hundred moves in chain-like fashion, since families came to occup¥
the homes left vacant by the others. So it is that in every city, in the
very life of the city, there exists-a great mobility.

And there is the problem: Religious 1life, especially Catholic
religious life, was until now conceived of and organized for a fixed
geographic area, to the point where the mobility of peovle has been
considered a=n an-evil, social as well as religious. This characteristic
at once, causes difficulties from the religious standpoint for the
people who suffer this mobility. As a result of all this, we can say
that the man in the city finds himself forced into new adaptations of
his religious 1ife. He must adapt his 1life to new situations, or else
very often suffer the consequences of other problems such as his social
relationshins, his education, and his psyechological problems. It is
also natural that the larger the city, and the worse the conditions
of 'its social organization, so much stronger will be psychological

conflict in the social and religious fields.

INTERNAE SOCIOLOGICAL CAUSES OF 'THE RELIGIOUS CRISIS

In the previous section we have @®omnsidered the external socio-
logical causes of the urban religi~us crisis. Now we are going to see
the‘ internal sociological camses, thatiis, internal to the religious
organization itself., The first refers to the structure of the Church.

In the cities, in the urban and industrial centers, the Church

has continued her same ancient structures within these new environments
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and social institutions. It is clear that from the functional point of
view new forms of organized religious action are needed, tnat is,
specialized forms which will be fully accomodated to urban societies.
In Eurove, within Catholicism, we have not seen the birth of this new
religious environment, and we have continued with a purely parochial
apostolate,

The second cause, depending on the first, is that the parish,
as an institution within the city, is already completely outdated.
We have studied the parish as an institution in European cities with
the follwoing results: In Rrussels, in the year 1803, there waf an

average of 6,000 persons per parish (here we use the word "parish"

Car il & { n é G

in the usg§¥_sens§)e£ ammrsuaugép;g;gbq Now a group of 6,000 persons
is already too large, especially in the city. The growth of parishes
in Brussels was rapid. The number rose to an average of 8,000 then
to 9,000, 10,000, 14000, and 15,000 persons per parish.

ﬂne'cén observe that in the de$g¥;hﬁeﬁ% of the past century, the
parish as a sociological entity cdased to exist, since we cannot con-
ceive of a social group (in the sociological sense) comprising 15,000
people, Tt should be remembered that this!%igure is an average, since
there were parishes of 5,000 and 6,000 persons which have more than
50,000 and 40,000 today. If we compare these averapes of Bruqsels_
with those of other Eurooneqf cities, we f1nd Ff :gﬁeptable since in
the year 1900 there was in Paris an average of %6,000 people per par-
ish; in Vienna, 29,000; in Budapest, 28,000. In such circumstances
we must say once more that in Europe the sociological concept of the
parish has been destroyed by these dimensions.

In Latin America we find similar cases. In Sao Paulo we had in
1934 an average of 22,000 people per parish, and now we have 28,000
per parish., In Buenos Aires in 1910 we had an average of 26,000 and

this fugure had climbed to 51,000. In Montevideo in 1909 we had an

average of 25,000 and now we have 44,000. At the present time in
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Mexico City the parishes have an average of 55,000 persons and.in
Hawvana, 60,000. As we see iéﬁggerica, the parochial institution is
focund to be destroyed completely as.a social concept. There are some
cases above the average, which thereffre are much more gerious. In
Paris a while ago, one of thepparishes had 65,000 people and another
had 125,000. Tn Buenos Aires.there is one with 80,000 and in. Santiago,
another with 125,000. We can say basing ourselves on these statistics,
that the process of urbanization has caused the parochial strucure
great difficulties.

But, as.in everything, there are exceptions, and this time the
exception is the United States. In a city liKe Chicago which in 1850
had 29,000 inhabitants and which in 1950 rose to 5 million,. there has
never been in Catholic parishes on the average more thah 5,000 people.
This is an extraordinary and unique fact which is due to the immi-
gration of ethnic. groups who.settled down in well determined districts,
and who arrived from Europe with their own priests. Also it is due in
large part to the fact that.in the rural areas of the US, there are
not many Catholics, and conseauently the forces of the apostolate
can be concentrated in the cities. This group organization within the
cities has allowed the parish to develop on a much larger scale than
in the cities of Eurov»e ar of Latin America.

Trimediately one notices févorable results. The Catholic people
in North American cities are to a much lesser degree victims of the
problems of religious adaptation, owing to the system of parochial
structures and the presence of priests. The. presence of pyriests is. very
important. Fo¥ example, in Yurope especially it happens that & large
number of priests have remained in, K the towns and in the rural regions,
thus producing a. lack of priests needed to work in the cities. Thus
from the religious standpoint, we can speak of an "underdevelooment"
in Furopean and Latin American cities.

A primary fact which we must note is that. .the structures of the
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Church were knowked down by urbanization. But this not only happened
with religious structures. Other institutions as well such as the school
and health institutions suffered the same consequences. All of them
have had the same difficulties in the papid process of urbanization/

A second point concerns the internal organization of religious
action in the cities. Even nowadays we continue with a parochial
organization in the city, and therefore we work within a communitarian
fiction, since in fact this parochial community has ceased to exist.
From the religious viewpoint we have naively conceived of a sort of
rural community within the city. This naburally, is a fundamental
error, since if a pa&rochial-type community could exist in the city,
it would have to be another kind of community different from the rural
community. We see in the sociological analysis of city parishes that
in fact the small group of people who keep a communitarian "parish
consciousness" varies between 3% and 5% of the total number of par-
ishoners. We have continued with this fiction, working with this small
group of people, but not having any influence on the great majority
of people.

We must. change this situation; but the change has to come about
p little by little since i@ is most difficult-to know how the change

must be made. ITn the first place we must understand exactly what a city
is and what urban life is, even though we have to continue for now
working with a system of parochial orzanization based on the self-
sufficiency of each parish. The parish in itself, as a group surrounded
by boundaries, is like a fortress which is very hard to enter, buk also
very hard to get out of. So marvelous is the system that(gggéng)each
fortress you find another. Thus there exists an urbsan system of re-
ligious organization based on self-sufficient units, whereas the reality

here,
of city 1ife has different needﬁ) gince &m-thic.osce the social unit

s . . :
Mlm is' the city withr all its Qsigg_organlcally forming one sole - social

=

entity. We must, then, as prie ts, little by little change our cast of
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mind when it comes to religious action, taking as our first gauge
the complete reality, the social unit; and then, we must try to organize
the religious life of this social unit in different areas organically
bound together, and not in snmall geographical entities which live
inside themselves and which have no relationships with one another.
Another false concept with which we have been working is that

we. rawsn o ol A
oRrele "ellte". In the town, in a rural soc19ty,<§ue to the fact of

contl o e e A e TN
vertidal infAuence e do have}a el¥te whlch extpnds for example,

from the docfor of the pastofito the workers in the fields. In the

city on the other hand, the social stratification does not allow for

an elite, functioning along vertical lines. Rather their influence is
produced horizontally, that is, the elite have an influence only on
each independent social group. In this case, from the viewpoint of
religious action, it weould be a serious error to continue to believe
that the urban elite still possesses a vertical influence. Naturally,
the works that have been developed on these bases have had influence
only within a resvective social group, and therefore leave much to be
desired when it comes to a complete job within the new social reality fn

which we 1live, "

CONCLUSIONS

From the sociological point of view ( I do not speak here from
the ideological, personal or psychological point of view), the religious
crisis of the cities depends @n three factors: First, it depens:xifk; il
the change to a new kind of social living. We find ourselves facing(up
to)a new religious synthesis, and we must think over many new aspects
in order to adapt this synthesis to the social situations of uriﬁn
life. Naturally this process or a readaptation of all forms of religious

life will be slow, since first we must have an idea of the reality an ad

then we have to accomplish the full task of adaptation both of the
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institutions and of mentalities.

Secondly, the crisis depends on the fact that the social conditions
of urbanization are}in most cases, very bad. Suqh;uman conditions are
found above all in the large cities, and most esvecially in those
countries Wwhere the process of urhanization has been rapid. These sub-
human conditions of urbanization ( which are only gaggﬁg;gaﬁ of urbani-
zation and not equivalent with urbanization as such) also play a leading
role in the religious crisis of which we are speaking.

Thirdly, the crisis. depends on our ability to adapt organizations
of religious action, We cannot say that cities necessarily cause re-
ligious crises. But we can say for one thing that subhuman l¥ving
conditions deprive man of his possibilities for spiritual develop-
ment, and for another thing, that we have still not found a way of
religious 1life applicable to the growth of cities and which is solid
enough to have our confidence,

We can conclude with this short resume: On the one hand urbaniza-
tion as such causes social change which demands a new synthesis of
religious l1life; on the other hand)most of the time the very conditions
of urbanization. bring about such a change that spiritual 1life becomes
impossible for those who suffer the change; énd finally, we must con-
tinte in our search for new ways of action, new forms of social 1life,

and a new religious mentality that will be truly "of the city".

Bogotd, D.E. May, 1959



