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Author's thesis: A radical and profounc revision in the formation of priests is
needed

The Council: 4 great work of renovation in the Church. The Council demands a re-
vision in the basic structures of the Church; and the priesthood is one of
these structures.

The funcamental end of the priesthood: to continue the work of Christ.

The actual situation: lack of adaptation to the world,

Zesult of: fear of the world.
Pased on: rejection of the world in the structures of priestly formation.
These structures do not form priests who arc able to act imn the world.

Contemporary social conditions: The church bell does not regulate life. Religious
life is something marginal. The Church is losing masses of people. Today we
sec the paradox of physical proximity and affective distance between men.
(nly the priest can answer this neec¢ of men--on the condition that he be inti-
mately immersed in the society of men, that he understand their problems fron
within, and not by abstract formulas., If hc comes from "another world"
speaking "another languagg" he cannot reach modern man. The world is not
looking for somegne "different," but rather is seeking someone similar in
211 except sin. The priest must establish contact with men themselvss.

Quote from Jorge Sanz Vila: The priest scems a foreigner. The priest himself
feels that he is at the margin of society. e feels he causes deception in
others. The Church should be "other world" because it supernaturalizes our
world, not because it is another world culturally--one of anachronisms, in-
sincerety--in its forms. If our world is not in the Church, it is because
the priest has not gone to the world, or because he fears the world. Not
that he has lost the sheep, but he is lost. Ilot that some men have lost God,
but the man of God has lost the world. The man of the world asks for love
more than for prudence, for knowlecge of the times more than for that of the
humanities, more for the Gospel than for thecology, more for simplicity than
for subtlety.

Criteria for restructuring:

The Church, by its nature, is in a permenent state of mission. Continual
acantation and reform are inherent from its very dynamism. Therefore, the
Driest must be the same. HNow he is formed according to a static conception.
"o ordain this concept to a dynamic reality has no meaning. The qQuestion is:

What is changeable and what is not?

"wo elements mke the Church: immutable (divinc) and mutable (human). The
mutable not only can change, but must change, so that men can understand thc
eternal message of Christ. What is not immutable in nature is, by that very
fact, reformable. Change belongs to authority. We are not talking here of
wno can make changes, but rather of what can be changed.

The basic criterion:

Acaptation within a double fidelity: =Z2oth to what Christ gave to us, and

to whom He gives us. We rust have a faithfulness to Christ in communicating
and living his message while we are in a continual scarch for means most apt
in each time and place. I must proiong the work of Christ, not mysclf.
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Concept 2nd function of the traditional:
lian is in continual evolution. The traditiomal is at the service of man,
Lespect for tradition means for those things that touch the essence of man,
The rest is subject to change.
Lombardi: Institutions of our world are in a state of change. The crisis
of our world has no precedent. It signifies a conflict between the institu-
tions which enclose one's 1life and the obligations that men feel who must
live in these institutions.
The idea of Christ:

c.cdemption: incorporation and assumption of all men and all creation into
its head-~-Christ. The messagec is not limited to a group--the principal
collaborators; the aim is a saved people, not a select hierarchy. The priest
is a means to form the whole community--the people of God. Christ's words
are addressed to all of humenity--his people, his sacerdotal race. The
hierarchy is, in one sense, secondary--the nministers who will build the
cormmunity.
Special priesthood of the New Testament:

Christ selected twelve.

Christ made all Christians priests--the Church is a priestly people

(I Peter 2:5 and Romans 12:1)

The office of preacher or witness: he who also offers the Eucharist and
directs the people of God. iHis is & service to the High Priest and to the
priestly people.

Theology of the priestly mimistry:
Ot. Thomas: priests receive a charscter by which they are configured to
Christ. They receive the right to represent the Unique Priest;
to speak and work in his name; to takec his place; to be conscious
instruments of his eternmal priesthooa.
The validity of his actions does not decpend on the grade of his con-
figuration to Christ, but the root of his character is this configuration.
Fricsthood:
The priesthood allows one to stand before God and offer Him an agree-
able sacrifice. But Christ is the unique offerer. To be his minister
the priest must renounce himsclf so that Christ, in him, is the one who
offers to the Father. The extcrior is not the essential, the interior
sacrifice of oneself constitutes onc's act of offering. Only Christ
is a priest ontologically (Heb. 10:5-9). He cstablished a priesthood
to complete the ministry of administering among men what he gained for
them. The priest's interior sanctity must be oriented to the service
of others. The grace of priesthood is more for others than for onecsclf.
Thercefore, the immutable element is to be "alter Christus." Components of this:
Consecration: (John 17:19) Imitation of Christ in his paschal mystery.
Uffering: Christ offers himself totally. The priest must do the same in an
interior act of full and gencrous acceptancc of will of the Father.
Love: Filial and fraternal love, without which there is no priesthood.
Liberty: Born of love, the filial sacrifice of Christ is fully free. The
sacrifice of the priést must cxpress this sense of liberty and love.
Scrvice: He chooses the priest to serve (John 13:12-15; Matthew 10:45;
Mark 9:33). The Last Supper contains two complemcntary acts: sacri-
ficial celebration of the alliance and a servie of love; immolation of
the physical body of Christ, and immclation of his mystical body. The
Eucharist is the sacrifice and the sacrament of Christ and his hody
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at the samc time. Thercforc, the pricst must irmmolate himsclf out
of love to renew continuously thc sacrifice of Christ.

Mission: Missioners (sent by him); Witncsscs and preachers; Pastors (parablc
of the Good Shepherd); Ministers of pardon: Offcrers of the Eucharist
who visibly (sacramentally) recmact the action of Christ.

licans: Prayer (see John 17), Poverty, Cbedience, Humility. In short, onc
must lose his life to save it. Death to self conquers self so that it
can be the instrument of the Lord.

Zxemple of the Apostles: Giving oncself (Heb. 5:2, etc.); Inspired by love
(epistles of John); Full responsibility (II Tim. 1:6); Prayer (Col, 1:9);
Poverty (Acts 32:34); Obediencc (Acts 5:29; Rom. 5:19); Humility
(II Tim. 2:24).

Cclibacy: Ecclesiastical, not of divine origin. It makes one more like
Christ, although neither Christ and his apostles nor the first fathecrs
made it a condition for the pricsthood.

Celibacy for some (Matt. 19:12) is a gift. St. Paul preferred it.
Conclusion: the gift or charism of celibacy is not essential to thc
priesthood by divine cormand.,

Questions raised: Is it right that human law impose something that
Christ counselled as a personal gift? Is this a result of an influence
by those who presuppose falsely, that matrimony is not compatible with
sanctity? Does the history of the practicec of eelibacy teach us that
celibacy has been a glory of the Church, or rather that it has becn an
occasion of disobedience and falsity? But does not the Church have thc
full right to demand that her pricsts be chosen exclusively from those
who have the perfect gift of chastity?

The Image of the "New Pricst"
Psychology of love and truth:

One who does not love, perishes (John). This statcment is valid both
in the natural and supernatural orcdcr. Perhaps the principal reason for the
cecpersonalization of medern man is that hc does not know how to love. an
becomes mature through love. The immaturc man is incapable of love. An im-
rmeture man cannot lead others, cannot live for others, cannot love.

Men instinctively reject the pricst who is egoistic, unmindful of others.
One fcels that such a man could not love GocC either. In ages when people werc
riore credulous and less demanding of authenticity, onc could dissimulate and
appcar as a messenger of the Gospel. Today, rien demand a true witness,

Christ cannot forgive a lie which is clevatcd to a system; but a lifc
that is not of love is a lie (in a pricst). The world cannot believe in the
love of priests because the world docs not beclieve in their truth.

vocial Scnse:

The priest must penetrate the world. Men will not accept someone who
is scparated from their concerns and difficulities. Social scnse does not
ricann to bring a message from outside, but rather to cormunicate it from
within~-by one's life.

Founders of rcligious orders thought of poverty as the concretc cxpres-
sion of filial confidence in the Father. 3Sut what place is left for the
Father to manifest his providence in the sccurity of today's congregations?
iow can such a priest approach a pocr men and speak of the Gospel?

Priests look at the individual in place of the collective. The sin of
our times is not so much against thc sixth commandment as against the sceventh.
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The problem of a social sensc is not sclved by going out to the man who
suffers; rather by identifying completely with those to whom he goes, so coiae
plctely that he is different from them in nothing except sin. 4 social sensc
is not an attitude which one adopts, rather it is a reality which onc lives.

t is the priest who must change, not the people.

intecllectual formation:

To be of service to others demands more than good will. It demands a
sincerc revision of one's mental structurcs, of one's thought.

Thc need: Secure doctrine as a basis, a constant assimilation (in a
holy anxiety), along with the grcatest possible openness. One rust understand
that Christianity, before being a doctrine is a life. Intellectual oricnta-
tion must be intimately penetrated with the real problems of men.

Two principles help heres OSccurity ia doctrine which makes one faith-
ful to revelation; and a flexible following of human thought which makes one
capable of dialoging with and understanding men.

Asceticism and spirituality:

The world desires to sce the »ricst with a spirituality that is simple,
cvengelical, the simple spirituality of the Gospel. Nothing is more clearly
scen by men, and at the same time, nothing is morc demanding. A priest living
arong men will lack many extcrnal helps and will have to search for the rich-
ness of his spiritual life in a very personal and intimate friendship with
Chirist. This rmanner of life is not an attitude which one assumes, rather it
is 2 reality which is manifested with & rcal spontaneity.

Only a passionate love for the truth will give one the liberty of spirit
that will free one from placing valuc on human judgments. Suenens: Prudence
is acceptable only for the service of audacity. This spirit of truth is not
dangerous, because it is truth in love. This gift of self in all and to all
is the most demanding kind of ascetism--a coatinucus rcnunciation of self,

Today, man wants to see cleariy thc truth in us--an immediate evidencce
of truth and love. The priest rust show through immediate evidence that thc
pricsthood is identical with truth and love. This cvidence must come from
the priesthood itself, from the institution. It must supercede an asceticisn
that is individualistic, concerncd with onc's own perfection, that has a cer-
tein narcisism.

How to Form Priests for Tomorrow

Chastity:

The only virtuous chastity is chastity of love. One cannot be chaste
bDeecause of fear, but only for a love that absorbs all of his affection and
the dymamism of his personality. A4t times we sec in the young that the prob-
lcna of chastity is resolved by falling in iovce with someone. The fight for
cuastity is not a fight of abstention, rataer it is an interior battle in
oracr to comserve, cultivate and increasc love. Abstention from all affcc-
tion and love cannot be a means to cultivatc chastity. If one is inhibited
ifrom development in love by his formtion, he will not be capable of being a
oriest. Chastity is worth nothing if onc knows not how to love. Chastity is
not an end, but rather a means to love. Do wc want to run the risk of inca-
nacitating love in our efforts to avoid the dangers to chastity, or to run
tac risk of losing chastity in the forration of love? The Christian can
risk cverything in order to love.

Conclusions: Abolish minor scminaries and all kinds of formation which
is started when the boy is not capablc of choosing his future. Kkeligious and
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priestly forrmtion can start only at that age when the young ran is psycho-
logically able to know what he is doing. Preparc nmen and institutions for
nornal developrent--where there is no pressurc over their liberty, where therc
ic thc norral influence of family anc society, where there is no influence of
nricstly or clerical "style" that is prematurc.

Contact with reality in the najor scminary: A monastic type of life is iso-
ated from centact with the world. Zut the priesthood is a service for others.
“his type of formatign must end. The futurc priest nmust live among the people,
receiving his training in contact with the jcople.

ocnse of Initiative:

Initiative is finding means to realize cnds. Many failures in pastorael
action result because initiative had been rcplacec by passivity, or had ncver
been cultivated in the first place. In the present seminary the system of
collective discipline demands that prcecisc norms be imposed on the developing
persomality so that the group will run smootnly. Individual initiative rust
bc sacrificed for the good of order, and such action develops passivity.

Sense of responsibility:

Responsibility corrcsponds to one'!s wlace in society. The priest, con-
tinuing the work of Christ, has much responsibility. Fastoral responsibility
is inscparable from initiative. Tc take initiative one needs to be able to
weigh the consequences of responsible cction., If one has always been-given
cverything he needs, he cannot possibly develop responsibility.

Conclusion: A new formation is necded--a formation given in an “opea
milicu, where each candidate will have the opportunity to exercise his re-
sponsibility and to develop it. This sense of responsibility should motivate
hin to study; teach him to arrange his schedule, regulate his expenses; urge
ain to mmke his 1life an authcentic prolongation of Christ.

Social Sense:

The priest rust participate in thc markced social tonc of our age. Until
now, any interest in social responsibility wes paternal and occasional. Today,
thce solidarity of the poor will not accept this. It is not a matter of spend-
ing a few hours with the poor, but rather a matter of living their life, to
be as Christ. The priestly vocation is a vocation to poverty, a faithful and
sincere imitation of the poor Chrisit with the total commitment of one's person.
The poor=-in a subjective (and at timcs, objective) state of misery--look on
the priest as their encmy. The priest will have a social sense only if he
lives intimetely immersed in the nccessitics amd battles of his brothers.

The Formation of the Heart:

The formmtion given now removes the man from all distractions in the
hope that he will come to love Christ exclusively. Then he will go out to
love men in Christ. The difficulty herce is that to love Him exclusively,
one needs a psychological maturity nnd rarc mystical graces. But many times,
Gocé leads one to this love by the experiencce of human love., God speaks to
ren through experience, not througih o set of rules and laws. The Council
realizes this in the orientation it gives through the decree on religious
liberty.

It is not cmough to teach the intellect. The heart is nmorc important
because love involves the whole man, it unifies and orders him. To kill the
affcctive life is to kill what is most rich in the human personality.
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To form in love is not to teach what onc should love and how, but rather
to teach one that he is on earth for others, to give to others, to go out to
others, to live for others. As in lnowledge--from the visible to the invisible,
from creature to creator--so in love. All love of God has its principle in
cdntemplation.

In the formtion, nothing rust be done against love. One nwust learn
that love is never a danger; the danger is clways in a lack of love. Any use
of another person is a violation of love. Wec cannot regulate what must be
lovea or how. This is artificial--in the area most intimate and vital of the
personality. This destroys authentic love. One cannot be separated from
false loves by repression or ncgation.

The greatest evil is not that the seminarian withdraw for a time to con-
vince himself that other legitimate loves cre not God's will for him. The
great danger is that the seminorian, or pricst, have a sccret nostalgia that
it was ncver possible for him to know what the love of a woman was. He will
always think that others made his life what it is. His liberty was not the
cccisive factor. It is not enough to remove "temptations." The decision
must be fully conscious, and made in conditions that favor this decision.

We rmst work toward helping the youth give himself to a good which is propor-
ticnate to his grade of maturity.

The Church cannot seek the grecatest numbers of priests. Rather, she
must place conditions that favor liberty, that in a pure and free love, a ran
mey follow or not follow his initial choice of vocation.

~clations with Women:

To abstain from all contact with women simply because they are women is
to deform the man. Contact with women is not dangerous. Rather, it is ne-
cessary that he develop normally. The neccssary distance from women cannot
coiic from rules and physical circumstances. GDHather, it rwust arise from the
conviction and clear understanding of the difficulty here. There rmust be a
Tormation in maturity in the midst of the same dangers which every Christian
faces, so that the man might choosc his vocation as a man and persevere in it
as o men,

Chostity:

Chastity is inscparable from affectivity. If one cannot remain celibatce
then he cannot be part of a celibatc priesthood. ©One must love and live in
truth (2 fall in celibacy would contradict this). If one falls, the love he
had wes imperfect and not sufficient to overcome the demands of his nature,
The only aexusl pleasure acceptable is that which comes from love.

Celibacy:

Its purpose is to make one nmore like Christ so that his social service
will be greater. But one needs the charism of chastity for this. When does
this exist? And considering the dynamisi of man, how can one judge its
aresence?

Two choices are open to the Church: =&educe the number of priests to
thcse who show they have the charism of perfect chastity and freely correspond
to it in love; or reduce the requirements sc¢ that those who need marriage
still may be priests.

intellcctual Formation:

A good spiritual formation nccds a good intellectual formation as a basis.
The open atmosphere of o university is nceded. If a university student, on his
owil, rfinds motivation to work, why cannot o seminarian? A sense of persomal
responsibility must enter here.
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Studies must be oriented to hiis pastoral nission. It is not that he
have recady formulas for men's problems, rather that he be a man fully in the
world with an understanding of men's problens. Living anong men, the seri-
narian would have concrcte experience, that is, real knowledge of actuality.

Professors must work as a team. A sociological incarnation of what is
tought is necessary, to show its cxistentinlity. With an open milieu, the
scminarian, from his intimate contact with nen, will draw a vital enthusiasii
for his studies, that they be imade with a profound pastoral semse in a con-
tinval interchange of opinion and eiperience. Study will then be inseparable
fren a knowledge of the sociclogica’ and psychological reality of the wor,c.

Foriction in Love for the Truth:

One of the principol services of the priest in the world is that he
speak the truth. Fidelity to himscelf is the most important thing herc. A1l
nassion tends to decline one from the truth. Thercfore, freedom--disinteres-

£

tcaness--is of grecat importanee.

Jorrotion in the Spirit of Charity:

This spirit is identicnl with the spirit of being an apostle. Ho divi-
sion of loves exists here. Divinc love is sinply thce perfection of humnn
love, divinization of the human.

We must ask certain questions. 3Jo we want o priest who is more toith-
fvi to habits and customs or one who locks for wnys to reach those who are
lost? Do we want a priest who is obscrvont and disciplined or onc that has
an inflamed heart, anguished for thc loss of masses of men? Do we want o
rricst with an ordered and ecclesinsticnl bearing and a mediocre life, or a
son who communicates everywhere the fire thet burns in his heart?

Chiritual Formntion:

Man is a totality, a unity who lives in a certain milieu of which he is
o nort and by which he is influenced. One cannot abstract from this milieu
wiien talking about formotion. The sccret of formtion lies in not pulling
the ron out of the circumstances whcre he will work: but rather, toking the
formntion to the man in his actual scetting--ibclping him realize his vocation.
AL spirituality formed in circumstances the opposite of these in which once will
iater live will result in either tiic isolotion of this man from his fellows
€6 conserve his spirituality, or o spirituniity which will be unrcal and
artificial.

Daily contact with men, conquust of sclf to work for them in love,
imploring Christ for them, giving good for c¢vil, intercsting himself in
tiacir problems, showing them the gosnel os the ultimnte solution for the
contradictions of their life, helping them to live a life of love for
Goc~-~these will be the best means for intericr growth and intimacy with God.
“izis continual contact with men, the aliwst sensiblce realization that is
rmust be God who opemsmen's intelligence and strengthens men's wills, will meke
tiuc priest understand better the nccessity of praycr and of intimate unicn
with Cod.

ot Scendnory Formntion:

Abolish the minor seminary. ilothing should give the impression of prc-
naration for the priesthood before age 18. At this age the student will be
cenable of freely deciding about a vocation and to begin priestly formation,

Seminarians need sork oscetic preparation and mature reflection for
this dccision--something similar to whaot is called a novitiate. This period
could be placed between his philoso-hy and theoclogy. study. The object of this




pricst of tomorrow/8

neriod would be that the young ren fully rcolize the mission of being called
by divine choice, that he arrive at a clear idea of vocation and its reali-
zotion in the world. One or two ycars of such reflection would conditute the
only tim¢ during the formation when he is scparatec from the world.

“he milieu for his philosophy and tiicology program should be, exter-
mlly, the same as any university progran. I[ie should not live in a housc
cizclusively for seminarians. He must indepcndently organize his own spiri-
tual development, his studies, his rclotions with other persoms, ete. If
possible, he should also work at o job to lhielp support his studies. He should
live peorly.

Commacn Life:

Community Mass and paraliturgical services should be held once or
twice a week. A talk or discussiorn with the spiritual director should be
scheduled about once a weeck. This intervicw should never be a passive onc
for the semimarians.

Intcllectual: Candidates for the pricsthood should assist at classcs
and scrinars to stimulate team work and o spirit of investigation and annlysis
of thc reality in which they arc going to work. They must establish the
necessary cquilibrium between knowledge of cdoctrine in depth and the concretc
means to communicate and apply this xnowledge.

Seminary Contact: The Directors should try to discern the wman's love
for his vocation and the concrete cffort lLic exerts toward his formation.

“he director of studies should require that certein books be read and annlyzcd.
“he spiritual director must try to scc the circumstances of this man and thcen
judge him in the context of these circuwustonces and his personal characteris-
tics, not solely in regard to general rules of conformity. The man will then
acquirce the habit of orgonizing his lifc in conformity: with the particular
reality and will acquire 2 personal spiritunlity thot is more profound and
real. The liberty and responsibility will provide the opportunity for supe-
riors to judge the degrec of conviction and free and efficacious determination
cf cach candidate to follow the demnads of his vocation.

Crdcrs:

Ordination to the subdiaconatc should take place after the candidate
has finished his intellectual formation. A periocd of two to five years apos-
tolic work would follow. Celibacy would be preserved for priests, while
iorriage is permissable for deacons. Ordinction to the priesthood would
taie place near age 30. If by this time, the candidate finds that he does not
Qave the necessary love for a celibate »ricsthood, he would be allowed to be-
come a married deacon, or to theosc a differcnt life,

Formetion of Religious

Fius ZII declared that Religious 1lifc is not of divine law. Thecrefore, the

particular constitutions cannot bc of divinc law cither., They must be

changed in the measurc neccessary to serve the Body of Christ. The cvangelical

counsels are of divinc inspiration, but many prescriptions concerning them

arc simply the reflections of the nceds of the times of the founder of the

congregations.

Fius ZII also said that Fidelity to thc founder is not fidelity to what he did

anc prescribed, rather to what he would do and prescribe in thesc¢ circumstances.
The rost important poimt in formntion is a full intcllectual and affective

acccptance by the candidate of the coherence and effecctiveness of the ideal

proposed. A state of crisis cxists anong rcligious when the presentation and

rcalization of the ideal proposed is not scen as relevant to contemporary

rcality and needs.
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-ac vows: COur present understanding of vows cones from a feudal and later
patermalistic background. Our present concepts of liberty, the dignity of
thic person, the duty to seck the truth, make it difficult for one to accept
a vond which is not founded exclusively con the free impulse of supcrnatural
love., We see religious remaining in a congregation and beccning less and
less #calous. They accommodate themsclves to the dermands of the commmon lifc,
avoid new work, do badly what is given the:, seck a certain comfort and a
great number of distractions to eniiven thelr monotonous life.

It is nccessary to revisc our concent of the vows. They arc a means to
perfection, which is love. Without this lovc the vows have no ricaning. Vhen
this love fails, the recason for the cxistence of the vows no longer exists.
The community and the individual have the right to terminmate the vows.

Poverty: Poverty was originally bascc cn two realities: insecurity
ond aependence on the providence ¢f Goc. Todny, few men in the world enjoy
greater security than religious. The greater part of rankind--the poor--sce
nothing poor in the life of religicus.

Founders of congregations saw the possession of goods, individually
and instictutionally, as a great danger. It is impossiblc to love poverty
anc live it in an institution whickx is rich. VWhy could not the religious

ive as the poor do, from his work {(regulatcd by obedience)? Is it enough
to scrve the Church with persons and tine spirit of the congregation? Is the
scrvice of Christ inseparable from the physical growth of institutions? Vhere
docs the idea of institutional pronerty come from? Do we run the risk of
sccking the glory of the institution and losing the interior spirit of the
congregation? A solution rust be found sc that the religious can arrive at
o nersonal, sincere and profound affcction for poverty. The contradiction
of speaking to the religious about poverty while he lives in the midst of
slenty, sows in him a dualism and hypocrisy.

Chastity: (sce above) However, no marriege is possible for religious.

Cbedience: Two conditions arc nccessary for obedience--the candidate
is sufficiently mature to make this vow, anc hie sces the sincere and reason-
abic cfforts of his superiors to meintoin o continual adaptation.

Cbedience consists in seeing Christ in the superior. This supernatwurel
coaviction has to have with it an e¢ficect of ssychological faith--security anca
confidence in him who conmands.

Linor Scminarics: verything scic above about this subject also holcds
with rcligious.

The congregation must help tiic candidate arrive at o dacision free of
any social or circunstancial pressurc., e must be given every opportunity
for a free decision, not that he cicose the oaly thing he knows. Zverything
that nides or obscurces a full and lealthy understanding of the alternatives
ci choice is dishonest.

Hovitiate: “The aim should be to feorm o mnn habituated to supernaturcl
cziercise of his liberty and initiative, of his responsibility and love. The
‘uties and practices of the congregetion should be explained to him.  Then
the novice should be allowed to carry them out on his own initiative,

Temporary vows should be made For as long as necessary, probably up to
the time of ordination.

‘ntcllectual formmtion: The candidatce shoula have contact with the
world so that the fulfillment of his religious obligations flow from his love
for thc world, not from the pressure¢ of superiors.
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Porzetion and the Supernmatural

The grave feults outlined in this book arc iz the social and apostolic order
and arc not a matter of personal malicicusness. The world has changed and priestly
foriation has not. Today, a greater authenticity, a greater contact with reality
is .demonded.

It is necessary to renounce clericclization of institutions and to prove that
the ministers of the gospel have such a great likeness to Christ--shown by their
lives and the integral doctrine of the gospel--that they will be irresistible.

Great numbers of ecclesiastical customs prevent the world from seeing Christ because
the world does not see in priests the simplicity, humility and meckness of Christ.
Clerical structurcs, instead of leading nien to Christ, drive them away. Solidarity
with men is the ncmessary condition for contemporary action. . But it is also
absolutcly nccessary that the priest be posscssed by Christ. The life of Christ
must be mnifest in him, To be formed in thc pricsthood is to realize progressively
and ciffectively the vocation to prolong Cirist. The priest of today needs a greater
supcrnatural life--morc intense and truc. Thc prcscent system of formation cannct
give this.



