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Part I. A Theoreticdl Statement of the Se. tform of Religious Organization
It is the object of thds paper to analyze the origin, growth, and
functions of the Pentecostal Movement in Brazil. The tools of thds analysis
will be certain sociol9gical concepts and a sociological conceptual scheme
especially developed for analysis of rgligious social phenomena. This paper
does not analyge Pentecostalism as a total reality, rather it is concerned

essentially with the sociélogical dimension of this religious form and
looks at the economic, political, psychological, spiritual, etc. aspects
only in so far as they might bear upon the sociaelogical dimension. The
phenomenal growth of Pentecostalism in Brazil is not to be attributed solely
to sociological considerations, ﬁut it is contended that they do exer ise
a considerable influence. '

This study of Pentecostalism in Brazil has as its system of reference
the sociological conceptual scheme surébunding the sect-model 6f religious

structural organization, as well as those concepts embodied in the thecry

of structural-functionalism.

A. Characteristics of the Sect Form

The great diversity of Christian religious expression has made it
necessary to claséify religious groups into some sort of typology in
order to attempt a scientific study of them and their behavior. Max Weber
divided religious groups into the ideal-types of church and sect. This
church-sect ﬁypology was further elaborated by Ernest Troeltsch.l He
conceived of them as independent sociological expressions of two variant
Iinterpretations of Christiaﬁ tradition. This German t;;ologian, historizcz,
and philosopher typified the sect aza a small, voluntary fellowship of <on-
verts who seek to realize the teachings of Jesus in a literal and radical

manner. 2



He saw the sect as a comrunity spart from and in opposition to the
world arountf it. It emphasizes the eschatological features of
Christian doctrine, espouses ideals of fragality an& poverty, pro-
hibits particip£tion in legal and political affairs, and shuns any
exercise éf dominion over others. In this religious form, equality
of believers i§étressed and a sharp distinction-between clerzy and
laity is not drawn. It strongly maintains the priesthood of the
faithful and avoids the employment of a professicnal ministgy. The
sect is charéeteristically suspicious of sacraemental forms of theo-
log¥ and worship, such as infant Laptism.

Those religious foums whichére embraced by the traditicnal
sect-model are generally viewed &s "institutions of social znd re-
ligious protest, as bulwarks of certain disadvantezed social groups
in their struggle against the social power; moral conventions, and
ethos of the middle classes, and agdinst institutionalized and for-
malized relggion.“3

In opposition to Troeltsch®s sect-model was the church-type
whicb%tresses the redemptive and forgiving aspects of Christian
tradition. The church "compromises™ the more radical teachings of
Jesus and eaccepts many features of the secular world am at least re-
latively goocd. It seeks, according to Troeltsch, to dominate all:
eleménts within society, to teach and guide them, and to dispense
saving grace to them by'means of sacraments administered by ecclesias-

tical office holders. Those religious forms whichare likened to the

church-type do not require their members to realize the perfect fullness



of divine law in their own kehavior. Troeltsch argued that while
the sect-type appeals principally to the lower classes, the church-
type is conservetive and allied with the upper classes. wilf )
Thiomas 0'Dea summarizes the characteristics of the segt-
model as follows:?
l. Separatism from the general soniety, and withdrawal from
or definance of the world and its institutions and velues.
2 2. Exclusiveness both in attitude and in social stnncture.
3. Ermphasis upon a conversion experience prior to membership
§. Voluntary joining.

5. & spirit of regeneraticn.
0. An attitude of ethical austerity, often ef an ascetic nature.

Even within the sect-model various types have been dis;
cerned. Elmer T. €lark lists seven: pessimistic or adventist segts,
perf&ction&st or subjeftivistic sects, communistic sects, ego-centric
or Lew thought sects, and finally, esoteric or myétical sects.s
Another calesification of sects is offered by pran Wilson who sees
four broad types of sects within the framework of Protestant Christianity.
These differ egsentislly in their rcsponse to the values and relation-
ships prevailling in the society: The conversionist sccts (Salvatfon
Army, Pentecostals); adventist sects (Jehovah's Witnesseg, Christadel-
phians}); introversionist or pietist sects (Holiness sects, Quakers);
and gnostic sects (Christian Science, New Thought -.'sects).6

It is one of the objectivew of this paper to texamine the

Pentecostal sects of Brazil, and3how their stonoture is functional for

Srazillin society, showing that this functionality is largely responsis

ble for their very rabid growth aqF expension.



R. The Origin of Sects

The principal methods of sect emergence are spontansous
development around a local charismatic leader, by schism, and. by '
orgznized revival. 1In the first instance, the leader is believed to
have unigue pow?rs. gdvinely impar?ed ghace, or special prophetic
abilities.7 Higéect ralies on his teachipg and his organizational
ability. éome sects of this kind disappear when the leader dies or ]
leaves. Others, éspecially thoge in which the leader offers a new
gnosis which 4s in tune with the age, spread and retain their ddentity.
As will be_seen: a few Brazilian Pentecostal sects have started in this
way.
i The theory surrounding the sect-moddl maintains that the sett
arising from schism tends to be vigorous as long as its protest agalnst
the ﬁprent body remcips significent, and aslong as therival growup ciists
&3 a challdnge. "As the issue of disagreement wanes in importance,
such 8 sehismatic group may adjust to continuence &s a sect, may dacay
in the absence of opposttionl or may partisily and gPadually rejoin
the parent body.“8 But does thigépply to Brazilian Pentecostal secta?

A third method of sect emergence is organized revivel. It
may begin in non-secsarian spirit, but.success tends to impose organi-
zational responsibilities and 1f there are distinctive teachings, sects
tend to emerge. This mgthod is eépacially relevant toc the origiﬁ";%‘m-h
the Thole Pentecostal movement, as wé&ll as to the beginnings of parti-

cular Pentecostal sects.

But in addition to these methods of sect emergence,the

1



entire body of sect theory points to social conditions as being one
of the. primary factors responsible for the origin and growth of sects.
H. Richard Niebuhr hés noted that "If religion supp?ies therenergy
the goal, and the motive of sectarian movements, social factors no
less decidedly supply the occasion, and determine the form the religious
dynamic will take."g Sects seem to prpliferate when the total society
or part of itssuffers stresses and tensions . These stresses and steains
are often the resiult of conditions of deprivation® which in turn may
be caused by social change. Deprivation has been defined as "Any and
allof the ways &hat an individual or group may be, or feel, disadvantaged’
in comparison either to other individuals orgoups or to an dnterazlized
set of standards.“10 Sect theory sees deprivation as a necessary condi-
tion for the rise of new religious sects whose growth 1s strongly in-
fluenced by qhe degree to which they functionally satisfy these depri-
vatadons.

Historians have noted that "a multiplicity of sects is
common in every country where some special circumstances disturb tha
traditional values of its civilization."ll Churches seem to rely on
social stability, but when this is absent sects floanish. The litera-
ture infestigating sect emergence agrees that social disprganization
resulting from migration, urbanization, social change, revolution, war,
economic depressions, rpcial disturbances, and other sources popvides
fertile ground foom fhe rise of sects. "Rapid social change,combined
with the disturbance of value-systems thataccompanies it, has contri-

buted to the genesis of numerous seots."lz The pertinence of this to
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Brazilien Pentecostalism will be discussed 2ater in the context of
g 7,
functional theory, for apparently what has proved functional in ‘stable

]
times does not meet the needs in times of instability, and thus some
new religious (or quasi-reiigious) foem arises which does prove. func-

tipnal in meeting the needs of the perscnality, cuitural, and social

systems during timesof sogial disorganizationl,

€}’ The Structural Evolution of Sects

Troeltsch's ch%rch-sect typology has been subjecthto signifi-
cant crétdcisms. Numerous schoiars have therefore attempted to imppove
the classificatipn of basic religious forms in order to create more
useful and fruitiul gools for socialogival enalysis of religious®
phenomena. H. Richard hiebuhr, dissatisfied with Troeltsch's static

conceptualization, stressas the process of mobility within the typo-

logy.

Thah sociclogical character of sectarianism,howevaer,.
i is almost always modified in the course of timz by
the natural processes of birtn and death, and on this
change in stbBucture changes in doctrine and ethics
inevitably follow. By its vary nature the sectarian
type of orgenization is valid only for one generation. "
The children born to the voluntary members of the first
generpaticn begin tfo make the secg a church long before
they have arrived &t the years of disr-retion.13 .

In descriphing the poocess whereby a sect moves toward becoming

a church, Niebuhr introduess a new idesal-type: the denomination, which

is neither chiach nor sect, and yet has characteristics of both. in

recent times the denomination has been described as a foluntary associatinn
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accepting adherents without iImposition of traditicmal prereguisites
of entry, and employing purely formalized procedure; of admission.l“
It emphasizes breadth and tolerance end since membership is laxly ,
éuﬁhgiéﬁi expudsion is not a commnon device for dealing with thé gpa-
thetic and the'wayward. Its self-conception is unclear and its doc-
trinal position unéTfessed. The denomination is content to be one
movement among others, all of the which-are thoughl tc be acceptable’
in the sight of God. Those churches which fal} under this denomination-
type accept theétandards end the values of tle prevailing cult&re and
conventional mdrility. They have a trained professional ministry with
lay participati&n restricted to porticular sections of the laity and
o particular arees of sctivity. Services are formalized and spon- |
taneity is largely ab_sent.

Nicbuhr's generalizatifn that in the second genwzmaticn the
scct becom;a a dencmination or possiblgya church las been éhallanged
as inaccurate. "If one surveys the existifyg religious organizgtions,
it is evident that, in both the sociological and thgéveryday use of

niS

the term, some sects persist as such over several generctionns In

attempting to edplain why some sects soon Levome denominations and
others remain as "estabiished gseects” , it has been hypothesized that
sects experience differsnt types of tension which vary accoé&ng to their
own constellation of values, as well as the circunstances of their
origin. In response to such tensidns, in the attemét at theXir
management,processes emergy whichcause scme sects to davelop to
denominati€ns, others to wither, some to be exterminated, somcto

fragment, and omome to remain, over several generations, as sects.lb
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There are sevaral criteria which can be examinzd as indica-
tions of whetrher or not a sact is tending towerd denominational struce
tura. In regards to the intecnsl structure of thé sect organizati@n
‘it can be askad whether or mot a professional, speecially trained minis-
try is erising. If thqﬁonbept of special training is admitted, then
a step to denom@nationalism has beeqkaken. Trajning implies lack of
parity between lesdars and members. It cowpromises the radical de-
monracy of thesect and theideal of the priesthodd of all helievers.
Alliance wlth other Protestaent dencominations, for exanple, through
the World Council of Churches, would ales indlgate a lessening of the
sectarien separatist attitude and & moving toward a tolerant denomina-
tional mentality. The growth of formality, standarization in ritusl
and werbhip, and géneral routinization of the charisma are also
external sizns of a turning towzrd denominationilism.

The szct form of religicus orgenization has a spedcial
effinity for the lower sovieseconomic classes for a variety of reasons,
but when these people acquire upward social mobility tien eii@gr sever
their ties with the lower-clase sect or tranfSoom the sect into a wore
respectable and higher status denomination-type of relggioﬁs struc-
tural form. 7They change thelr type 6f chgrch as their funcgional needs'’ .
change with a rise'in scejal seatﬁs.ls this aspect of.sect.theory
applicable to the Pentecostal sects of Brézil? Are the Pentecostals

sects in Brazil moving toward a more denominational structure?



Part II - The General Nature of thePentecostal Movement
A good short.oumﬁary of Pentecostalism is given by Nils
Bloch-Hoell, a leading scholar of the movement:
The Pentecostal Movement is a biblicistic-eestatic
revival movement...The most aatstanding cheracteristic
of the Movement is the doctrine of Spirilt baptiem as an
experience different from conversionyi manifested by
speaking with tongues. Tha Movement pretends to re-
present a restorgiaion of original Christianity, and

has above all emphasized the charismatic gifts, such
as glossolalia and Superanatiral healing.l7

But for a sociologieal analysis of Pemtecostalism in
Brazil a2 deeper knowledze of the entire movement 1is needed than is
given in the albove summary. :

A. The Origin of the Pentecostal Moverment

There is some disagreement emcng Pentecostal sktholars as to
exactly where, when,and under whose Ieader_ship the Pentecostal move-

ment began. Howevew, iéll Pantecostals agree that the main emphasis

of the movement--conversion and speakingin tongues--has its roots

in the Apcstolic Church and has been with ghe Church,on and off,

up to the very present age. Pentecostals and other interested

parties have wr%tten several histories of the phenocmena of glossolaiia

(tongae-speaking) from Apostolic times to the present.18
However, in postdidpostolic times manifestatifins of glosso-.

lalia became raref and rezdr, until the "Modern Pentecost" of the

Pentecostal revival. Because of sppcialenvents, rhé‘?ears of 188¢,

1832, 18906, lﬁUl:‘and 13006 have been put forth as the origin of’

Pentecostalism. Howefer, mo&t writers agree with klaude Kendrick

thet "a narrative of the modern Pentecost should begin withCharles
Fox Parham."1? He was a dirB8tor ©f Bethel Bible College, in Topeka,

-9&.



Kansas. A methodist minister in the "Ho2iness" tradition, he believad
in the baptism of the Holy Spirit and asked his forty students to
search thescriptures to see if they couﬁd discover any physical sign
accompanying thesecond baptism. They came to the wndlusion that the
one consistent é}ég'lthat this special baptism.has been received was
that the 5aptized began to speak‘in tongues.

Parham and his students prayed sarnestly that they woﬁld
rce{iee this second baptism of the Spirit and give evidence of it
by sypaking in tongues. Finally, on Jsnuary 1,1301 a Miss Agnes Ozman
Spokeﬁ in tongues at thé skhool prayer meeting and became the first
person {officially) to demonstrate glossolalia in the Pentecost revival
Soon others followed Miss Ozmen including Parham, unti%falmost the
entire school had spdken in tongues. After tﬁis, the school dispersed
to preach their new found experence to others.20 .

The dnew movement speead very slowly until the founding of
the Azusa Street Mission in 19006. This missfon in the Negro ghetto of
Los 2ngeles became the worldwide center of early Pentecostalism. By
the end of 1900 the movement claimed 13,000 adherents in the United
States, Candda. India, Norway, and Sweden (which interestingly today
clains the largest percentage of Pentecostals &f any nation). From
the very peginning the movements was extremely evgngelistic and
spread far and wide.into manh foreign countries. ‘They regarded ard a
conceptual definition of the Chure?bs far less important than its

vitality in giving witness, evangelizing, and doing mission work. In
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the words of Key Yuasa:

The Pentecostal preoccupation is to feel and to

participate in a living Christian community. To

announce the Word in action, convert sinners, wor-

ship in a temple, and go out in the streets and towns

with enthusiasm and power, preaching the Word, pray-

ing foo the sick, casfing out devils and buidding new
commun Communities. In all this work, recognizing the cen-

trality of the presence and action of the Holy Spirit.

. 21
B. The Doctrine of the Pentecostal Sects

Like many spiritual movementsbefore them, the early
Pentecostals did not condider themselves as & separate and distinct
entity within Protestant Christianity. They saw thems&ves as 'a move-
ment of revitalizaion within the Chilistian Churc:h.22 The - leaders of
the earliest years did not encourage the formation of separate Pon-
tecostal churches, but told their listeners to "receive the baptism
in the Holy Spirit , but remain in you church, whatever the déncmina-
tion may be."23 It was not until these Pentecostals hegan to manifest
certain eccentric tendencies irritating their more quiescent bfethren,
or felt that their own spiritual growth was.being stultified, that
they decided,or wore forced, to form their own congregations.

Perhaps because the members of the early Pentecostal sects
came from very many.PFotestant denominaticns and churches with-varying
beliefs, they did not emphasize dodfrinal matters but stressed Spirit
baptism and the gift of tengues. In spitt of what some Protestants might

argue the Pentecostals are Protesibants.

With the host of churches in the so-called Pro-

-11- ,
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testant traditdom, the Pentecostals subscribe to

the Reformation principles that saivation is &

free gift of divine grace agart f rom deeds and

efforts or ecclesiastical saction; that all Chris- .

tian believers are priests by virtue of their as-

sociation in the Church...That the Word of God

must be the norm for faith and practice, and that

it is each Christian's right and duty to interpret

it for himself.2 ' it

4

Disagreeing with Key Yuasads thesis that.the Penéecostals
are Prectestants are such men as Dr. Henry P. N@ﬁ Dusen, the head of
Union Theological Seminary, who puts the movément autside of Tradtional
Protestantism andlabels Pentecostalism a "third force" in.the modern
Christianity alongside Protestantism and Catholicism. Perhaps a |
better formulation is given by Fr. Vergara of Chile who terms the
movement a "third reform.“25 In Fr. Vergara's formulation the Protes-
tant of the first reform include the Lutherans, Reformed Church of y
Presbyterians, and Anglicans. The Protestants of thesecond reform
include the Baptists, Methodists and others of this period. The Pro-
testants of the third reform are primarily the Pentecostals.

In matters of.dactrind the Pentecestals can be described as .. ___
Evangelicals whose theol2gy is fundamentalistic. Like the Anabdptists,
their spiritual ancestors, the Pentecostals declare.: (1) that the
individual as wellf as the corppratel body of believers shauld seek
for and submit to the leading of the Spirit; (2) that there should i
he ; return to apostoli; simplicity in worship; (3) that believers
ought ot separate themselves fraom the world; (4) that believers'

baptism replaées infant beptism; and (5) that believers should Fook

for the imminent visible return of Christ who will set up ¥ his milen-
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nial reign.z6 .However, the speeia}ﬂey to Pentecostalisw is the
belief that "the full New Testament baptism of the Spirit was made
nanifest by the glossolalia, and that it was thewill of God to pour
out His Spirit in this manner upon all ?lesh."27 It is this unceasing
emphasés on the "full Cospel™ and the Spirit baptism, spezking in
tongues, healing, ete. which it ihplies that is the distinguishing

mark of Pentecostalism.

Cl.Manner of Worship
The earlier Pentecostal indeal was that the service b as

spoﬂtaneoﬁs and unreatrained as possibide so as to allow the Spirit
full reign. hNile Bloch-Hoel describes &n early meeting: "The altar
was full of seeckers crying out fo God...Men, wahen, end children
screaming, shouting, praying, leaping, dancing, and falling phkidstmpate
under God's ovewhelding power."28 Such unrestrained behavior was
reaponsible for Pentecostals being called the "Holy Rollers™, the
"Holy Jumpers", and the iike. Some sects are still very much like thad,
while others have becomne more sophisticated andrestrained. Because

of the great number of Pentecstal sects and their diversity it is very
difficult to generalize in their manner of whobip. As a rule theydisplay
much more emotionalism than do most Protestant gmvaups. In the meetings
of some sects glossolalia 1s & freguent occurance, in others it has
beome less sa. Some assemblies demand spontaneity, while others have

standarized their ritusl of worship in an orderly procedure, even to



the extent of celebrating the Lord's Supper. This matter will be treated

in more detail when Brazilizn Pentecostzl sects are discussed.

Part 1II - The Growth of Pentecostal Sects in Brazil

While it is univezesally conceded that the Pentecostal
sects in Brazil have experienced phencmenal growth, far outstripping
other Protestant graups, information about these sects ié difficult
to obtain. Apparently they themselves ars so active that they have
not had timecmrthe motivation to bring theirstatistics up to date,
write detailed histories, or explain th theyare growing so very fast.

And, more bluntly, as the President of the Argentine Evangelical

29

Seminary admits, "Pentecostals are inimical to statistics." I

fact, the very names of the sects involved in this greowth are a chal-
lange to obtain. There are three major Pentecostal sect; ims Braiil:
the Assemblies of God, the Congregécao Crista no Brazil, and the
Brazil Para Cristo. There is also a very lazge number of smeller ofcts:
some pdbablished by forgeign missionaries andsome indigenous:

International Church of the Foursquare Codpel
Pentecostal Assemblles of Canada .
Church of God .
The Pentececstal Holiness Church
Church of the Renovation
Church of the Restoration .-
Avivamento Biblico !
Cristo Penteocstal da Biblia
Izreja de Cristo Jesus
Evangelho Quadrangular Pentecos tal
%ssembleia de Deus Russia
graja Pentecostal Jesus Narareno
Igreja Evangelica Pentecostal
Igreja Pentecostal de Nova.Vida
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A. The Origin of Brazilian Pentecostal Sects

In line with the general theme of this paper, tostgdy
Brazilian Pentecostal sects in the light of the conceptual scheme
of the sect-model,it can be asked whether or not these sects ori-
ginated according to the thepry pattern of sect-emergence which
specifies three methods: Charismatic leader, schism, or organized re-
vival. Pentecostalism as a whole, it was seen, is the the product of
a small revival stemming from end stimulated by the earlier Holiness
Movement.

The largest Pentecostai sect, the Assemblies of God, which
has about 950,000 members (1964) does not clearly fit directly into
any of the sect-emergence categories since it was founded in 1911 by
two Swedish missionaries who did not Lecome the center of the sect.
Gunner Vigpgren and Daniel Berg on the basis of a "prohesy™ forctold Ly
another, left Chicago, Ill. and went to Belem, Para in northern Brazil

in November of 1910.31

They sect they started grew gradually until
the process of @ncreased urbanization began iﬁ Brazil dmound 1935,
then thiqéect began to grow unbelievably fast. It is litkwise signi-
ficant to noéte that whereas it first began in the North, it has made
most of its present gains in the South. This will be discussed later.
Congﬁ%acacoCrista began in 1910 under the charismatic lezdew
ship of Loud4 Francescon who recéfved "poophecies" with which he
guided his sect. “Tfhé Lord spoke to Francéscon in different ways,
mostly throuzh his prayer life, and most 0f the changes that came from
tdné to time in the Congregacezo weee through this 'orientation! to the

32

beloved founder.” It began as a church &f Italian imnigmants and has
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gradually assimilated into Brazilian life as its thhiving condition
and large membership (264,000 in 1961) indicate.’ It maintains a
very separﬂﬁist.attifude even with fellow Pentecostal sects. The sect
began and isétill-largely in Sao Paulo, gn unusual city&n many respéets.
Brazil Para Cristo is another sect which is even more centered
about the personality and activities of one man--Manoel dé Melo.
He began as & lay preacher in the Assemblies of God, then as a pastor
ha held many vdéy'successful evangelistic campaigns in Sao Paulo,
Rio de Janeiro, and other large urban centers of the south of Birazil.
Eventually leaving the Assemblies of God he affiliated Limself as a
pastor in the Four S&uare Gospel Ehurch which speeidlized in huge tent
meetings and became their leading.évangelist. About the tim=2 he
opened his own m8pning raééz program he brokgkfromthe FSan Square Gos-
pel Church and in March 1955 his movement incorporated Ltself as 3Jrazil
Para Cristo which in 1963 claimed 530000 adﬁ_erents.33
Many of the, smaller Pentecostal secgs are the results of a
split with a larger Pentecostal sect or with one of the more traditional
Protestant denominations'. Schisms have occurred within the older
Brazilian Congregational; Methodist, Presbyterian, Baptist, and
various Evangelical denominations. Stilll other smaller independent
sects have been founded by foreign missionaries and then turned over
to Brazilian pastors: In réferance to the secg-model Bfyan Wilson
indicates that "Schiem is a feature of sects more than of de_nqmination."3q
and the Brazilian sects certainly seem to verify this.

B. Protestant and Pentecostal Growth in 3racil

willtsm R: $2e8f in his RT™ Mew Patiersng of Giunch ofrowth




in Brazil, #3Z2s the term "traditional growth" when describing the
growth of such Protestant Churches as the Presbyterian, Methodists,
Baptists, Lutherans, etc. in Brazil, but whe refering to thePente-
costals he speaks of "accelerated growth." He seées not only a difference

in degrze but almost a qualitative differcace, a new pattern. He observes:
While the taeaditional churches during the same perdod,
with the aid of hundredsof missionaries and millions
of dollars, have increased from probakly 304000 to
1,030,000 , the Pentecostals, with the aid of veyy
few missionaries, and frequently without any financial
agsistance at all, have increased from a handful to over
3,000,000....This 1is not meeely more rapid growth, but
8 new kind of growth.as

Emilio Willems sates that the first count of Protestants
was carridd sut in 1850 bnd réported a total of 143,743 or one per
cent of the entire population of Brazil.sﬁ The census of 1940 report- -
ed 1,074,857 Protestants, representing 2.61 percent of the Braziiien
people. The next census of 1950 recorded 1,741,430 or 3.5 percent.ﬂv
And in 1968 the Eyaﬁgelica; Confederation of Brazil reported a total
of 2,697,273 Protestants or 4.3 percent of all Brazilians. Todéy, an |
escimated four million Protestants is report;d by Church obeervers, but
an ever growing share of this count must be attributed t; the Pentccosgal
sects. According to a survey published in 1932, only 9.5 percent of
the Protestants in Brazil were Prnteeostals.38 This -percentage hed
risen to 55 in 1958.39 and to 65.2 percent in 1964 with a projection
of 76.2 percent or more.for 1974.“0 The following tables wiil hedp to .
illustrate the signi€icance of this phenomena in growth.

2 |
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C. Patterns of FPentecostal Growth :

Cne of'the most discussed aspects B8f Pentecostalism is
its relationship to socio-cultural clange and social disorganization,
in fact, "The trajectory of Pentecostalism as a mass mwovement bsgan
in 1930 approximately when soclocultural change on a lagge Bcalg
was already quer way (;n Brazil)."ul Thg association with §ocial
change will be examined in a later part of the paper, for now, a survey
of where Pentecostalism is making the most progress will be useful.

For regional comparisons it is useful to consider the five
geographical regions into which Brazil iQ conventionally divided,
and survey Protestant growth in esch. The Federsl Government of Bra-

zil publishes annually since 1956 Estatistica do Culto Protestante do

Brasil. This census is far from ccmplete, but it presents at least the
results from 1600 ar about two-tﬁirda of all Brazilian municipalities.
W.R. Bead and other church observers believe tha tthe data 1s about
30 percent short of theactumllfacts. The following table will prove
useful in this examination. Willems argues that in 1957 62.20 percint
of all Brazilian Protestants were located in southern Brazil, whosc
population covresponddd to only 33.75 pereent of the total populction.
The most glaring discrepency between ihe nunber of Pootestants and re-
lative population is found in the Northeast, which contains 23.84 per-
cent of the total population, but only $.22 percent of all Brazilian
Protestants in 1957, Even the rate of growth is different for
Protestants ( axd Penteéosthks) in the North and South, "The states which
have grown the most are in the south...Theze in the north are growing
least."qz Another significant pattern of thisgrowthis that it is

predominantly an urban phenomena es the following tables willl shcw.



Tﬁh largest churches are found in the largest cities located in
the coastal population belt. "In 18958 the Assemblies of God had
181 churches each having morethan 400 members. The conbined mem-
bership of all 181 constituted approximastely 65 percent of the
total Assemblies' membership. The 188 were all urban churches." %3
It is also very significant that it is these very cities which have
dbeen the object of the largest number of migrations from the rural
arees and the North. The Pentecostals are especially active among
these migrants and &gghmany converts from them.

Sao Paulo hés been described as the fastept growing city in
Latin America, undoubtedly it is the largest industrial center in

South America and has attrisated meny thousands of migrants and imni-

Q

grants eachfyear.‘u It has also experienced a great deal of Peﬁte-

costal activity, especiaglly in recent years.

Pentecostal missionaries who have given their -
lives in the evangelization of Brazil tslk aboutthe
cigy of Sao Paulo as the Pdntecostal capital of the
world. They estimate that each Sunday night in greater
Sao Paulo more than 250,000 Pentecostals of all types
meet to glorify and enjoy God. No other city in the
world has received the Pentecostal impact like the
sprawling, urban metropolis of Sao Paulo. whether or
not it is the fastest growing city in the whole world
in population, it certainly is the fastest growing
city in Pentecostals.us

Pentecostalsldaders commonly estimate their annual growth
to be gen or twelve percent. Read in discusdtgg the Brazilian Assem-
blies of God claims, "Tﬁe index of increase @8r the whole denom%?ation
is about 25 pereent éach yéérfbr 250 percent each decade."qﬁThe socio-

logical dimension of this phenomena caqbffer a graat decl iﬁ the way
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of an explanation.of it. The following traitment will center on the
soniologicdl structure of Brazilian Pentecostalism and the highly |
functional quality of it for Brazil soeiatytand certain groups in it.
Part IV. The Structural-Functionalism of Brazilian Pentecostalism
A. The deaning of Structural-Functionalilsm

In established societies, religion is one of the important
institutional structures makingup the total sociel system. A véry
valuable approaép to thestudy of this institutionshas been found in
attempting to ascertain what tunctions this structures performs in
maintaininz the soc2dl system of the larger socizty or of subsystems
in the general sqbiety. The term strugture signifies the given institu-
tion as it éexists in the society and includes the organizational form,
the nommns, and patterns of behavior, together with its héerarchy of power
and means for m;inteuance end expansion, and similar aspects of what
the instltution is in a more or less static still-picture. On the
otier hand, function signifies what the institution contributes to th;
continuence of the society and its harmony. As Robert Merten notes..it
includds both the manifest amdpurposeful performance of the.institution
as well as thedetent or unintentional and hidden tasks which it performs
in the society. The functioning of the given institution contributes
to the preservation of the sccim2 system's equiliiriun whereby tle
system is kept intact ancd stresses and stragns counterbalanced and mini-
mized. It may also happen that what is functional for ome subsystem or

social item may prove dysfunctional for another subsystem or item in

the general larger society. It is therefore tecessary to specifjcyhe
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social unit which de being analyzed as functional.'

It is the thesis of this paper that the stiuctural oform
of Pentecostalism is functitBnal for Brazilian soclety and this fune-
tionelity is greatly responsible for its continuence and rapid growth
in the society. It is functional omn three levels: on the level of
the pers nality, the cultural, and the social systems.

B. The General Structwural Form of the Brazi2ian Sects

Many of the characteristics which the literature sttri-
butes to the sect-model can aptly be applied to these Penteccstal
sects, although, it should be mentioned, fhey are not as extremely ra-
dical as certain types of separatist sects which demand complete
rejectinn of the world andseek isolation, morally and phgsically, in
their own self-contained community. Nor are they as extremist as cer-
tain adventist or prophetic sects which tell of the demise of this
world within a flew short years and urge immediate conversion as
alternative to suffering damnatlon. But Brazilian Pentecostals doe
renounce "the world" when thesy renounce their former behavior and un-
belief in the days wﬁen they "lived in sin®™ before their conversion,
and their strichmoral code repudiates a sinful world. .

In contrast to most dénominations and churches, the Pente-
costals emphasize informality in organization and mode of whoréhip.
The concept of Bro?ﬁerhood is strongly advocated among the membersof
the sects, and with thé exception of the Congregacao Crista no Rrasil
the Pantecostals are relatively friendly with one another and do not
seem to be as hostile to thesiders as otherg sects tend to be. This

. 156633
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openness and congenfality withbutsiders is prokably a factor in their
converting large numbers. But fthe hostility of non-memberb toward ,

the Pentecostals is another fsetor in promoting close cohesion among

members of the sect. AsLLewis Coser bbserves, "Conflict makes group
members more consciocus of their group bonds and increases their parti-
cipation... It also mobilizes the $roup's defénses among whichis the

reaffirmetion of their value system agairst the outsides enemy.“qs

Whereas the church is inclusdéiwe the sect is exclusive. This exclusion
is attained through conflict with outsiders snd the maintenance of this
exclusive sténding requires fhe sect to be an internally chhesive con-
flict group. The Pentedostals unite against their persecuters, seek-
ing consolation in eachother and in their belief.

This belief is characterized far more byfaith in a literally
uniderstood Bible tpaﬁ in theologicalg understanding. The remarks of
Thomas O'Dea and Renato Poblete seem to apply é¢gually well to Bra- |

zilian sects, "
They are evangelical and missionary-minded. They’
stress a way of life rather than a creed; the
emphasis is on intensity rather than universality
and they tend to wadidtain uncompromisingly radical
religious attitudes, demanding from their members
the maximum in thelr relatiouships to God, to the
world, and to men. The moral standards are very
hizh and fheer is a genuine austerity about their
attitudes and patterns of living.
' ; 4s
Simple, and perhaps maive, as this belief is, it appears to
 J
offer a complete Weltanschauung to the unsophisticated convert. It

permeates his [ife and all his actions giving him meaning and purpose,
in 1kfe, as will as muny things to do. In shéot, it demands total
involvement and full commitment fromthe true believes.

(] e fE s S ' .
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Of singular importance in the structure of these Pente-
costal sceots in the strict egaliéarianism found in them. Theore-
tically, all are equal in tne priesthood of the faithful, sharing
egually in the life of the sect and its mission to tihe world. They
base this principle of equally on the belief that all members are
opentto the experience of the Holy Spirit, and no person has more of
a right to it than another. This democratic princinle of eguality is
highly valued among them. "IFrom countless interviews with Protestant
ministers and churchfmenmbers in Brazil and Chiie, it becare quite ob-
vious that to them egalitarianism within tle local church was some-~
thing to be prescrveid at any cest."SG This principle is manifested
in the high social mobility to found in the confines of the se t.

All a person needs to advance in status is more thanordinary move-

ment by the Spirit. In a study done Ly Anthony L. LaRuffa, there was
found & direct correlation in a congregation betuwen the esteem in whdch
sevefal members were held and the nunber of times they had spoken in
tongues and manifested possession by the Sprit during local meetinhs.sl
The fregquency of glossolalia is aleo important for advancempiit in task
roles, "To prove oneself worthy of weingpromoted to any higher position
within the congregation, one must have received the Holy Spirit...If

he recelves more than anordinary share of powers from the Spirit, a
professional career within the organizational Feamework of thesect is
open to him.”?¢ For no matter humble his origin, & successful evangelist,
inspired by ghe powers -of the Spirit, can become a leader within the

sect, or even tiie founder of a new sect, for shiaisms occur so often within

the Pentecostal Movement that they are considéred by many as a normal



form of growth.

Before dRscuesing the structure of the ministry in the

Pentecostal sects of Brazil, it is significant to ¥note that the

4

frinciple of egalitarianism is so valued among the Congregacao
Crista that they have no ministerial body &8 such, each member

being a minister in his own right. However, they do have an anciao
(elder) who is designated as the directed of an evening's worship,
but he is not the preacher. When the #me for preaching arrives,

The Holy Spirit will place the message, needed by
b all, on the heart of one of the elders or deadons

who are always seated in the front row, Everyone

waits now for the moving of the Holy Spirit. wWho-

will preach tongzhh? Aftef a time of waiting, onedf

the men in the front row arises and c6nfiddntly makes
his way to the pulpit.gj

But most of thé other Brazilian Pentecostal sects do have
an ordained ministry. However, no theologicsl training is needed to
be ordained, instead they have a long apprenticeship system in which
candidates work their way ub. Dr. Eugene Nida gives a description,

They aften begin as young ushers in the church, then

start selling ecriptures or trants. This may be followed

by a period as Sunday Sciicol teachers, then as deacons

or elders, and finally as assistant pastors, often in

2 small newly-founded congregation, and finally chen

these persona. are forty or fifty years of age they may

become full pastors of a church.gy

In regards to the ministry, Douglas Weber writes, "With
very few excpptions indeed...all Pentecostalspa&tors in Brazil support
themselves by doing some paid seculer job...the ganeral rule is that

t,
no pastor receives any salary Lromthe Chnnch.PSJ Ha likewise notes

that since their sermons are entirely spoﬁtaneous and unpprepared,

finding time tfor sermon preparation or study is a problem which dods
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not exist for these part-time pastors. Nor do they have the
custome of visiting homesoff those in the congregation, this is
problably because most btfethf Pentecostals are poor and not accus-
tomed to havidpgvisitors in their homes.

In brief summary, the Pentecostals in Bra;il demand a
total commitment from the eonvert and in turn offer him a meaning
to life aﬁﬁ its troubles. They impose a strict code of discipline
upon the believer, but few doctrinal beliefs saving a pponounced
emphasis on the action of the Spirit. The meetings are highly emo-
tional and held daily for two to four hours with such phenomena as
glossolalia, ppohetizing, interpreting, and the giving of testimony
are frequent occurances. The Pentecostals are a closely knit ﬁgbdy
withhigh internal cohesion. Their organizational structure is fairly
loose andtheir miniéfry pert-time.

The above is hardly i full anélysis of the structure of Pen-
tecostal sects, yet it seems sufficient for the purposes at hand.
The following sections will examine the manifest and latent functions
which this structure has for Brazilian societyand certain groups in
it.

C. Functionalism for the Social System

The traditional social system of Brazil has been under-
going in recént years not mere devekopmental growth but major
s_tructural changes involving different institutions. These upheavals
have deeply affected the fraditional class system,.the community, and

the family. "There major manifestations maynbe seen in the disinter-

gration of rural feudalism, widespread internal migration, the
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emergence 8f the industrial city and tan urﬁqn middle class, the.
opening of ruraXfrontiers, and a gradual reéuction of thebxtended
family and the concomitent change inthe status of the women."

The stresses and strains resulting from rapid eocié-cul-
tural change braught about especially by urbanization and indus-
trialization have created new needs in the society which cry ffout
to be filled if the sotial order is not to result in catastrophe or
deterioration. Diffe;ent needs are to be found among the different
classes and society may well offer a number of alternative mechanisms
to satisfy these new needs.. It is here contended that Pentecostalism
is one of these mdchanisms which is fulfilling a certain set of social
needs among thg lower classes and through them it is contributing to
the whole Sigi;l system. :

This paper accepts the thesis,afvocated by not a few,that

between
there is a "functional relationship,sociocultural change and the ex-
pansion of Protestantism ."57 It is here aévoeated thap&his'correlatioa
is most evident with Pehtecoatalssm, and may be attributed to the
fact that this form of essentially lower class movement-performs
imé}tant adjustive, adaptive, and accomnodative functions for certain
groups in the social system-in periods characteriééd by strain
and instability. How is Pentecostalism funcgiohal in a society which
is turning more and more toward industrialization? ' |

While a highly industrialized society may streds Eonsumer-
sihip among its members,. agrowing industrialized society must stress

hafd work and productiveness. Different charactef typdss are required

for the proper functioning of different yypes of societies. Erich
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Fromm speaks of tﬁa concept of "socizl character” as composed of

a set of g:?é characteristics which most mémbers of a soclety exhibit
and which are functional for the socio-economic system of the society.
Pre-industrial Brazil, it is assumed, did not need its members to
consider work as something valuable In itself, and much of Brazil's
work-force ié today-of poor quality for an industrialiiing society&f
it is true that "Qur modern industrial system seguires that most of

i
our energy be channaddd in the directionof work, "8

Pentecostalism
with its ethos of the Protestant Ethic (hard work, frugality, e%c.)
is one of the mechanisms influencing the lower class to changé its
social character to one which would be very functional for an @#ndus-
59

trielizing society. By adhering to its simple doctrines the lower
class man desires freely those traits which he really must have to be
a functioning, contributing meimber of the new society.

Thus (for &his argument, the Brazilian) modern man,

instead of having to be forced to work as head as he

does, is driven by the inaer compulsion to work...Or

instead of obeying overt' authorities, he has built up

an inner authority--dons@ience and Gduty--which operates

more effectively in controlling him than any external

authority could evep do.60

The Protestant ethic of Pentecostalism perSorms a latent
function for the socio-economic order of Brazil, fts manifest funcs
tion is to make a saint out of a sinner, to obey the law of God and
shun the ways of the devil. Moreover, there are other latent func-
tions: Frugality and a desire for steady and hard work not only
benefit the economic industrial system, but enahle a lower-class

person to rise in sodial and economic status. Here this is seen not

in terms of benefiting a single person. but an entire social class.
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The ohservation of Fr. Prudencio Damboriera, that Pentecostals--as
a social group--make the best workers in ¢hile, can be also very
eptly applied in Brazil where they are also in demand by employers.“
This notion that Pentecostalism's saptfifying of workis
latently functional both for aq&ndustrializing society and the worker
class in it can be sunmed up in the words of Erich Fromm:
hanging sodial conditions result in changesin the
social charecter, that is, in mew needs and anxieties.
These new needs ygive rise to new ideas and, as it were,
make men susceptible to them; these new ideas in their

tu turn tend to stabilize and intensify the new sociczl
eharacter.uz

Making it more explicit, it wmay also be theorized that be-
cause a parson is inclined oo feels he wants to be a steady worker,

he joins a Pentecostal sect which values this trait. In this reverse
case the Pentecostals do not motivate him to work hard, but reinforce .
and reward a trait alrecady possessed by him. They offer him a higher
rationalization for his behavioo. However, this latter would hqve
to be confirmed by empirical study. |

The very high coorelatlion between industrial arecas (citics
of the South, especially Bao Paulo) and Pentecostalism, as was earlieor °,
noted, is a factor very much in favor of what was said abové. Thas, the
areas most strongly affected by industrialization and urb:anization
are also those with the heaviest councariration of Pentecostals,
and conversely, in those arcas which have remained relatively untouched
by socio-cultural chﬁnges, Pentecostecostalism has made much less pro-
Zress., X

As has alrgady been noted, Pentecostal sects flourisii especicl-

ly well in those cities which are the owject of much internal migretion
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from the rural arcas, espeddally the North.  Again, the manifest

f unction of the sects is that they offer these migrants a change for

salvation, and life in the Christian community. he latent fimctions

are several: The Pentecostals give a feeling of belongingness to a

oroup of people who have let their homes far wway andare wandering in

seach of & new one. Pentecowtalism contributes to the adaptation of

a souvial graap to the ﬂem&ddg of & rew environment.' They extend to

the migrant a welcome hand in a new aree¢, end introduce him to the

new urban community in an adjustive manner. Téus, Pentecostalism is

a bridge between the tmaditionel, which is disappearing or Yeft behand,

and the new, which makes Tew demands on the person. "It cushions

change by reducing wnomie and at the same times prescribes behavior

end endosses behavier ard values wiiich are compatible with the new. " %?
Anong institutions which have been weakened by SOCiél‘QhﬂﬁéG

in Brazil is the family. In this #@nstance, Pentecostal sects effect

a conservative fuaction in that first, they desieze that all memnbers

of a faniily belonyg to the sect, and second, when all members of @

household are cormunicants thereis a strengthening in intre-familiaid

ties. BMany sources for marital strife seemn to automatically disappear,

for example, excessive drinking, quarreling, extra-mabital affatts,

gambling, stealiné, unsteady employwent, ete. ete. Both parties take

on more respect for one another and shww more patience. Thus, a manifest

'
relifzious function has latent functions for the preservation of

institutions in the socdal system.
Tne Pentecostals advorate the learning of readin;; for &l1 so
that &all can read the wordsof Hody Scripture. But they also display a

marked distrust and even avoSdance for going beyond this and acquiring
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more educa*tion , believing that the Bible haos thé answer to all pro
blems. Their pgéﬁotion of reading certainly is functional, but their
fear of more-education seems dysfunctional in tﬁe long ruqfor tihe

- lower elasss§?§tem. However, it may be functional in the short nun
since it allays frusteation and anxiety amony undducated groups by
convineing them that education (which they do not have) is of no veal
value and they should not worry about acquiding it.

Even in regard to the government, Pentecostalism is mmuch
more functional than other wore radical graups. They dd not advocate
overthrow of the government or resistance to the PBfazilian authorities.
In the degree of their Involvement in politics there is wuch diversity
among the sects. None are so involved as Manoel de Melo of the
Brasil para Cristo, who uses his popular radio program to support
certain candidates,going even so far as to hold all-night prayer meet-
ings for their victory in an election. “"He is not efraid to enter the
political arena and call foul acts by their names, exposing them and
crying out for reform. " o4

Within the past three years many of his Evengélical

candidates have been elected....In the state of Sao

Paulo, he has 72 whom he has supported in their elec-

tions to local city councils...ile believes that the

Evangelicals must place their own candidates in office

and begin the long needed rebrms from within throuzh them.bh

This building up of a power bloc amoﬁg the lowernclass'
is functional for this svbhsystem and will win it respect from bthers
(as power always dées). "But this is hardly revolutionary aor a dan-
aer to the government. "Pentecostalism is potentially 'evolutiondry'
rather than revolutionary end, therefore, compatible with the tenéts

. A . e GO -
of western democracy and ‘enlightegﬁ“ capftalism'™. It is nog 2
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threat to the sodial, political, or economic systems of Brazilian
society.

To a limited extent Pentecostalism is éven functional .
for the entife Christian religdous institution of Brazilian society.
The enormrous successes it has enjoyed among the lower class hés"
redulted not only ip @ revitalization of Christianityamong these
people, but has a'stimulus effect onthe nore taésditdonal religious
organizations both Catholic and Protestant. "It has forced the more
established churchgs to proselytize among the poor and thereby ex-~
posing the church leaders to the great social and economic problems

e []
plaguing the indigent."“7 In several instances Catholic missionaries
S &

]

have employed techniyues which are typically Benteoostal.08

Stmangedsait may seem, Pentecostalism in Brazil may also
prove quite functional as & recreationa institufion for the lower
clasa, since the high emotional content of the meetings and the general
socigbility afforded by werniership is in sharp contrasy to the general
drudgery and noneotiony which they must bear in their dailly lives.
The singing and unrestrained jogpous expression which characteriizes
these secits is a source of much enjoyment for these people. Meriber-
ship, however, can also be seen as dysfunctional for the more general
societal recreational institution in that it cuts &6ff the secvt memler
from former sources of recreation whichare now regarded as "sinful and
worldly"” such as gambling, drinkiqg, wovies, spending noney carelessly,
mixed bathing, etc.

Sociologist William D'Antonio sees the Pentecostals as a

valuabde form of voluntary associatdon which he defines &s "an auto-

nomous grouping of individduals who have of their own free choice joinad



.

together to satisfy paersonal or social neddds.. (and) as urbanism and

industrialism have spread and Lecome the way of life for more and more

" i.rg

.

people, there has grown up with them the volumtary association.
Among the four broad types of voluntaryaassociation s D'Antonio.in-
cludes ’those of a social-religious orientatiin, 1iEe the protestant
churhces, especilally the more fundamentalistic." Together with such c
scholars as Rose, Chapin, Lipset, and others, he says fhat ;hevoluntary

association can perform the following functions:

l. It distributes and diffuses power over social life. ° :

2. It provides a sense of satisfaction with the modern democratic process.

It It provides a socielimechanism for continually initieting social
change. in =3

4. It offers for its members fwllowhip, security, explanation and con-
trol.

5. It helps to train leaders who then move on out to larger cowmunity
proiects ondrganizations as leaders.

6. It helps toform public opinion on community-wide issues.

7. 1t fosters among its mwembers a greater civic awareness, and a greater
degree of participation in civic and political affzirs.

D' Antonio sees the Pentecostals as a type of voluntary

association whose objectives is not to integrete withcecontenporary
Latin American urban society, but to retbeat from it, and he maintains
that this separatist att.tude is functional:

In the presept situation of mass unemployment end a

migration to tlie city which is well @&head of the city's
ability to absort thie population, the isolation and
other-worldly orientation ofthis form of Protestantism

nay be extremely functional for the commmmity. If nothing

dlse, 1t reduces pressures on urban and federal authorities _.

to help them. '
y Ay AR

while it is here contended that Peptéeostalism is making

such rapid advances because it is functional for certain subsystems
L] ’

. ¥

within Brazilian society and also for the entire social system, it is

rot forpotten that there are dysfunctioBal &spects to this movement.
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POﬁ example, since they stress healing through prayer so much, some !
of their wemvers avoid seeking medical assistance from doctors and
suffer grave consequences becaue of this. Others first attempt to
cure themselées through prayer and if this pnvva§ 1mpossib1e.they then
have recousese to doctors, but this delay is ofteq&etrimental to their
health and recovery. Thus, the movement serves to alienate some from
the institution of medicine and health in the society. And while
membership in the Penteocostal sects allows many to advance econocmically,
there are a few instances ofeeconomic exploitation by certain pastors.
It must also be added that in addition ;o being functional for social
institutions in Brazil, Pentecostalism is also functional for integra-

tive social processes such as socialization and social control.

D. Functicnaliem for the Cultural System

The distinction between the sociel, cultural, and personality
systems of a socdety is an artificial one made ffr the purpose of
convenience of enalysis. Although each is defined differently they
do possess an interdependence and mutuality whichdoes not permit
a discussion of one without bringing in elements discusse& in
regard to the other systems. In discussing the cultmral system tle
emphasis i1s placed on knowledgie, pseudo-knowledge, symbold, beliefs,
and values found in the society or i@#n part of it. Culture is thus a
symbolic system of meanings whose elements may be either implicit or
explicit. 0O'Dea™s words are significant here, "Culture is the c¢reation
by man of a Qorld of adjustment and meaning, in the context of which

human life can be significantly lived."7l What is the contribution the
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Pinteccostalssects in Brazil make for the creation of a world of ad-
justment and meaning in which Brazilians, especially those of the
lower class, can live meaningfully?

In the treatment of theieneral structure of Brazilian
sects it waa noted that they demand total involvement and commitment
from their constituency. The very nature of their;teaehiggs seems
to urge this, for true conversion requires a total renuuﬁcement of
forser ways and a declaration of comnitment to the sect's ideas. This
commitment is manifested to all through the convgrt's "Spirit Baptism"
in which he speaks in'tongues. This total immerqion in tﬁe sect's ap-
proachf to life gives the convert a frame of reference from whichall
of iife ean be giQen meaning and signifidance. Through full acceptance
of the sect's beliefs the mekber is furnished with a meanipgful world
view, and he can adjust himself to his existential life-situatioﬁ.
Moreover, through su;h symboldsas glossolalia, prophetizing, internre-
tation, healing, and intense prayer, the Pentcecostal gains control over
the unknown and the powerful. Through theactions of the gpirit he
overcomes and conquers theevil world powers. That this is a functional
cultuzal need is demonstdrated by the growth of a functiomal alterna-
tive to Pentccostalism--Spititism. |

There are some 12 milllon fragmented Brazilian follvvers of
Umbanda, the amalgram oflAfrican o&lt and Christianity.which is Brazil's
second bbiggest after Roman Catholicism.?2 The Umbanda ritual is
enimistic using African. spirits eand Catholics saints for‘ﬁealing,
ritual practices, and escstatic experieneesas "In 8ao Paulo there are

many Spiritést cenfers'eombining elements of low (Umbanda) and high

(Kardecismo) Spiritism. Thg result has been a Spiritism that functions
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as a vithlicle to adapt human personality to thé needs of urban life,
{
especially that of the masses who are in the midst of rapid social ch
73
change."” Spiritismof all types is growing rapidly in Brazil
especially in urban areas among the lower classes. Moreover, it has
veen viewed &s "very important in the integration of the masses into
urban society."7u The similarity between elements of Spritism and
Pentecostalism are striking, especially in the emotional experience
of glossolalia. Key Yuasa has observed,
Pentecostalism is interestingly well equipped to
face the world of a more primitive sort of religiousity
««..The more traditional Protestants rebuke these
beliefs and practices as superstitddnns The Pente-
costals, because of their belief in bad spirits, and
angels seem to be just in the midst of the turmoil
of the world of ppirits, etcy, in obder to fight
against the bad spirits, face to face, with the
Spirit. The best example of this 4& the fact that an

important part of the sarvice consists in prayer for
the sick and exorcisms.

The rapid growth of both Spiritism and Pentecéstalism
indicates that both are meeting certain functional needs in the
Brazillan lowar class and do so in simdlar ways. There are no reports
dealing with the extent to which Pentecostalsconverts formerly prac-
ticed Spiritism or how many Pentecostalss fall waway to Spiritism,
But both are improtant elemints in Brazildan culture, and even  if
both have their origin ds impoots, they are now definitely indigenous
religinss.

Cne of the values of the cultural system of growing
Brazil is the spirit of pride and rebellion. Thisis often mdifested

in intense nationalism, in city and area rdéialry, in cppostion to the

tpaditional status quo. Emilio Willems suggests the hypotheiss

that con
S



that conversion to Protestantism (most especially Pentedbstalism)

"oconstitutes one of the many ways inwhich hostility andrebellion
against a decaying-soecial structurdlmay be expressed."76 He aégues

that the Catho2ic Chruch is often perceived by the masses as a sym-

bol of the traditional order and as an ally of the landed aristocracy.
Now Pentecostal sects in Brazil are‘extremely hostile toward the
Catholic Chruch which they see as the Anti-Christ and helper of
Satan, andif one sides with the Pentecostals he sides ageinst the
Chouch and what it represents. Thusp Willems sees symbolic¢ rebellion
in conversion. Pegtecostal is fiinctional as a cultghal expression of

this rebellion. The current director of the Hispanic:American In-

[} "
stitute in -Austin, Texas also netes the reZation between non~vilent

rebellion and converéion:

f
Becoming or remaining an evancelico is of necessity the

repudiatdon of the old order. The language of evangelism
tathechesis, preaching, and pastoral care abounds in
biblical references to the distinction between believers
and unbelievers, #he church and the world, light and dark-
ness, holiness and sinfulness....One of the most tragic
consequences of Protestant separatism has keen &s re-
Jection of the Roman Catholic Church (seeing it) as a
major symbol and ally of that traditional order repu-
diated in the experience of converééon.77

The beliefs of the Pentecostzls, especially fi regard to
family life and work, appear to be functionally agjustive for the man

entering an urban, industrial area and Qay of life. Aﬁhergnce to



valugs are upset and'a quest for new ones begins which is very dis-
turbing.t Pentecostalism offers a definite , firm set of vZlues which
someone culturally free-floating wouldespecially appreaiate. Whether
Pentecostal sects answer permanent cultural needs as against transi=
tory ones arising in times éf change is difficult to answer. Does a
person who becomes settled have further need for his Pentecostal af-
filiation? It is reported that the Pentecostal sects flo  d6€er¥a large
nunber of their vonverts, but who they lose is not known. There is
fragmentary evidence that the second generation (which is presumably
more séttled and upwardly mobile) tends to aéandon Pentecostalism

78
as they advance socdally and economically. .

E. Funct%onalism for the Personality System
Socio-cultural §Banges in the total society definitely
have repeecussions for the individual and his personality system.
Durkheim observed that ?he disruption of existing social structures
was one important aspect of anomie, and its is known that Brazil
since the 1930's has been experiencing major changes in her sofial
institutions. Agreeing with Anthony L. LaRuffa that "The sens: of
rootlessnesséﬁngendered by internal migration along with i@dustriali-
zation and urbanizaion has been an important factor in the prolifera-
tion of Pentecostal churches in Brazil.“7g » it is here conteded that
Pentecostalism is functional in meeting the stresses andstréins which
social change has induced upon the personality system of manylower
class Erazilians. P
As Poblete and O'Dea hypothesized, the fom&tion and griwth

of Pentecostal sects gs a way outdf an anomic conditdon and an
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attempt to find community in & new ufban environment. The rapid

expansion of Pentecostal sects among Brezilian migrants to the city
offers some similarity with the Puerto Rican migration to New York,
as well as to the rural Negro migration to Northern cities. The re-

solving of anomie stems from the Cemeinschaft character of the Pente-

costal sect, its sense of brotherhood and community. Membership offers
security in an upsure world, friendship in an unfriendly one,\And as
D'#ntonio wisely states,
One’ thing is certain;if the change from agricul-
tural society to urban society has helped manoor given
him the opportunity to break the chains of #radition
and custom, this chhnge has done nothing to do wway
with man's social nature. He is still very much a
social animal, and for this reason needs a sense of be-
longing, or group identification, of feeling that he is
able to participate with othersi in meaningful interaction.
If he is not to get this satisfaction from his kin or the
f hacienda or the tradifdonal Church, he will seek it eise-
where and if necessary create new forms of associations.Sl
It bhas also been suggested that Pentecostalism is a-refuge
for those with a variety of personality proglems.82 It offers some
type of functional solution or palliative to problems of drénking
{(Penteeostals do not drink), roéé-conflict. sense of inadequacy,
syt
family disorganization, psychological illnesses, weallnesses of moria
char&etrer, etec. Membership in a Pentecestal sect can also give esthetic
M
and emotional satisfaction to the personality system through partiei-
pation in processions, vigils, rituals, etc.. And it provides a
catharsis for those whowe life is monotonous and wearisome, adding

variety and color to their lives. But no empirical research has

been conducted, as yet, to measure the extent to which these points are

ST



valid for a given situation.

As was noted earlier, social mobility within Pentecostal
sects is relatively easy with the chéef Eriterion being the action of
the Spirit on.the indieidual as manifested in tongues, prophetizing,
interpreting, godliness of life, ete., Membership can offer substitution
of worddy success with religious success. Failure in the world can
turn a person toward satisfaction in religion which Jjudges success
according to a different set of values. "1t provides a means for
achieving status in a religious community for the more eabbitious whose
mobility in the general society has been seriously hampered."8
This has functdonal advantages for the well-being of the personality
system.

gddney Mintz, inhhis study of a cane worker in Puerto Rico,
tells of the benefits received by his subjects through their conversion
to Pentecostalddm:

Both Taso and Eli joined the Pentecostal Chmnnch for

the same reason, and yet each for his own reasons.

Both derive some kind of general gratification out of

their new status; yet each receives some particuitar

and individual gratifications....For both Taso and

Eli oonversion meant a new solution to old and almost

unendurable problems....(both) reveal a deep under-

current of powerful human feeling which the church
came to satisf’y.Bq

A finalbﬁﬁht important,remark should be made concerning
the implications of finding a workable solttion go what Weber terms -
the "problems of meaning.” and what this means for a person's
personality system. Chfistianity. even in a most primitive form,
has an ethicadndnd religious content which is quite rich and meaning-
ful by mogt standards: But most of the forms of organized Christianity
today appeal ondy to cerFain higher strata of people, leaving the

ver
ery 1 T



lower social leveis untouched. The Pentecostals, for a variety of
reasons, have f strong attraction for the poor and uﬁderprivileged
and can bring th;mla very meaningful religious and spiritual epperi-
ence which they may not get otherwise. This spéfitual experience

is 2ertainly sdding soemthing positive to fhe personality system of
those in the fower class. It is something funcgionaliﬁn so far as it
helps them adjust and accommodate themselves toufhe subsystem in
which they live as well as to the gexaral total society in whgﬁh

they take part.

Part V - Brazilian Pentecostalism and Sect to Chreuch Evolﬁtion

é) Susceptibility to Evolﬁtion
H. Richard Niebuhr criticized the classic sect-church tipo=
logy as beling too static and propused his theory of mobility within
the tymlogy in which the denomination was a stepping stone to a church
structure. Niebuhr egrpued that the sect has a brief life span and
generalized, "By its.very nature thesectarian type of organizatdon is
valid only for one generation."85 In the second generation the sect
becomes a denomination automatically. But Nlebuhr's géneralization
has, in turn, been criticized as oversimplifying the situation,
for some sects persist over several generations. Bryan Wilson dis-
tinguished and delineated several sub-types of sects according to
certain variables and prddicted tha-susceptibility of somes sects over
others to the process of ‘evolihtion. The Pentecostals are classed among
the first subtype, concerning which he says in his conclusions,
Thus, it is clear that sects with a general democratic

ethic, whichstress simple affirmationof intense sub-
Jjective experience as a criterion of admission, which
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stand in the orthodex fundamentalist tradition, which
emphasize evangelism and use eevivalist techniques, and
which geek to accormodate greups dislocated by rapid
sodial change are particalarly subject to denomina-
tionalizing tendencies.86

These Conversionist sects, according to Wilson, lackthe
protective mechanisms which the Adventist and Introversionist sects
display to ward off and slow down the process of évolution to denoé.
minational structure. IHowever, bacause the Pentecostal Movement con-
sists in a multiplgity of sects scattered throughoﬁt the world and
of differant ages, it would be very unwise to generalize , at this
early date, that the movement is or is not continuing to be of a
sectarian type. It wauld be much more meaningful to eaamine particular
sects in certain definite areas and determine the possible evolution
of these, Such empirical research seems to be in process today in
different countries, but the results are not yet published. An ex-
eeption to this is a study done by Frank W. Young of a California
Pentecostal sect. In this study the author found that "the change
from sect to church involves an extensive reformulation of the group's
dominant value-orientation.“87 |
Since there are no® available research studées at present
on particular Pentecostal sects in Brazil, an attempt ws here made to
gain an approximate overall view of the progress these sects are ex-
periencing in evolution to a denominational structure according to
sect theory. In order to gain some perspective a comparison will be
maddebetween Pentecostal sects in Brazil and those in Chile. Both
graups have mucly in comgoh in addition to being started about the same

?

time.
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B. Indicators of Evolution

Thh sect spwings up because it has something new to say,
for as a protest movement which attempts to recover somsthipgg lost.
In both instances theelement 6§ charisma is involved. It cén be
described as an indefinable gquality which is out of the ordinary, and
being unsettled and transitory diidsoon must pass. How cédn charisma
be preserved in some way? "Charismatic phenomena are unétable and
temproary andcan proiong their existenée only by becoming routinized--
that is, by bdeaming transfogimed or incorporated into the routine
institutionalized structures of soeiety."88 Max Weber's description
of the "routinization of charisma" exposes a fundamental process in
the development of religiods structural organization.Bg Ba%ieally,
this routinization or institutionalization is a two-sided proceés
involving internal“cﬁénges in the sect movement, and at the same
time an adjustdest or "compromise" of the sect's bosition with the
general society and the established religious institution within this
society. .
First, in regard tto internal changes in the.Pentecostal sects
of Brazil, observers have noted among the more established churches
a tendency for the "spontaneous" meetings to take'on a pafterned
form. An observer at a meeting of the Congfegaéao Crista in Sao Paulo
reports: "The first hpynids announced, and when the banq begins, all
join in the singing but remain seated. After the hymn, it'is prayer
tire ...It is now time fyr testimonies...after the singing of anothef
nymn, it is time fér the message of the evening...then the final hymn."90

Althoggh not speaking specifically of Brazilians, Eugene A. Nida makes



a very significant point when he writes,

Pentecostal outbursts of emotion, indluding violent

dancing, ecreaming, speaking in tongues, and hysteria

are quite rétualized, despite fheir appament informality.

Actually the timing ofsuch events and the persoms who

will participate are relatively predic&tble once a par-

ticular congregation andits manner of worship ere known.

The fact that Penteocostalscongregations seem to know quite

well when theyaare all to guit praying aloud is evidence

of the ritualized forms. It is also true that the Pente-

costal outbursts though they have great spontaneity

when they first occur in any congregationor community,

soon lose their dynamic. It &#s for this reason that Pen-

tecestgl churches normally bring in one outside evangelist

afree, for only by the introduction of new 'information'

and 'energy' can a high pitch of emotional tension be

sustained.

91

Describing a meeting of the Brasil Para Crista held by
Mangel do Melo, Willdmm Read whites, "There was aspontaneous audible
prayer by thewhole congregation which made one feel as though a vol-
cano had erupted. It continued for a while andthen suddenly ended
as if By a preaggfaged signal. With this, the Monday service of Mission-
ary Manoek do Melo was over."92

The more settled andorganized these meétings become
the more they take on a denominational character. There are several
aspects of Pentecostal worship which appear routinized. The recounting
of their personal conversion is a favorite Pentecostal witness-activity,
and on thisppoint Poblete and O'Dea note, "The form of such testimonies
shows that dispite the spontaneity of communalrieligiosity there is a
degree of stereotypuigg. It would appear that each convetrt had heard
many testimonies and makes the attempt to interprete and fit his own
experience into a normatively desired pattern.“93 This could probably

also be applied to many sect congregations in Brazil.
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Another ésé?c% of internalchange has to do with the edu-
cation and employment of th? mindsters. In regard.to education it
has been noted, "The Pentecostals, now reaching the sgcond and third
generation (in some Lat-ingAmerican congregations), are becoming aware

of the need for a more articulate theolougical understanding of them-
silves."gu In Chile and Argentina a numver of Pentecostd2 student
ministers are attemding etasses in Protestant seminaries for the first
time. This appeara.to be agfowing treand in Chile andit is being

well received. Last year the largest Pentecostal sect in Chile elected

a new bishop and the Internatiomral Review of Missione commented:

"With the election of Pastor M. Manicilla...this Church enters a stage

9
of organizational stabilization and development in pastoral training.”

The Chilean sett Mision Iglesia Penteocostal is "convinced of
the necessity of training. One oftheir younger pastors is at the
Union Theological Seminary in Buenos Aires. #hen he returns they are
hoping, in conjun%tion with other groups, to start their own seminary
in Santiago.“96 Several other Pentecostal sects in Chile are also in--
terested instarting seminaries for their iministers, some others,however,
are Firmly set against this idea. But the Chileans seem more in fa-
vor of it than do the Brazilians, nevertheless, the Brazilian sects may
follow a similar path eventually, for as one author comments, "A}l-
though hitherto they have spurned any theological training, this is |
slowkygchanging. They now have a Bible Institute in Rio ﬂe Janeiro.
There is a wide diversit& of attitude to training in the different
(Pentecostal) bhurches."g

Denominations characteristically employ full-time pastors
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whereas sects do not. Surprisingly enough, in €hile most of the
Pentecostal pastora are full-time,38 But in Brazil almost all
pastora are part-time in stricter eonférmance tothe sect-model.

"With very few exceptions indeed,..all Pentecostal pastors in

Brazil support themselves by doing sosmmtpadmnd secular job...The gen-
eral rule is that no pastor recleives any salary from the Ché%éh."g
Using this criteria one would judge that the Chilean Pentecoétéls are
more along the evolttionary road than are the Brazilians.

The second side to the process of rautinization or
institutionalizationis the sect's growing adjustment to the general
society andto the established religious Institutionof thisscciety.
Tnis is a diffiéuit variable to measure in a sect éndthe ¢ seems to
be no dtudy done in this erea fop the sects in Brazil. It caﬁ'be

¢

voted, however, that the Pentecostuls are not opposed to the soceity

as radically as oné might thénk. In fact, there are some areas in
which they are more adjusted to peaceful livingﬁinithe society than
others sermm to be. According to Key Yuasa even Gatholicﬁ,admire the
Pentecostals for their positive qualities, and in one town in the

state of Sao Paulo "It was amazing to find what a positive assessment -
they (Ca%holics) had of the 'crentes' in that ;;e;? They (Pentecostals)
were punctual in their payments, they were eager to send their children
tothe sc¢hool, they coliaborated with the gevernment when thefe was

& raise in tawes."lOD Nothing really concrete can be e@id here con-

cerning the extent to which PBrazilian Pentecostals have '"compromised"

their original attitude toward the society in the passage of yéars.
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Concerning the Chilean Pentecostals if ie significant
that two sects--the Mision Iglesia Pentecostal, and the Iglesia
Pentecostal de Chile--have recently Jjoined the World Councilof
Churches which is religiously shunned by most Pentecostal sects
throughout the wcn:'ld.l::‘1 Like incregsed ministerial education, and
a full-time minsitry, this move can also be interpreted as a step
toward denominational structure. Brazilian sects have madeno such
move, nor are they evywhere near as open to Qﬁ?htf Protesbants or
‘Batholics as the Chileans seem to be. In this the Brazilians aee
%ore faithful to sectarian characteristics than the “hileans.

finally, insummary it may be said that some raoutinization
can be detected among certain Bfazilian gentecostal graups, but that
in general they seem, at present, more true to the sect-model than,
for instance, the Chilean Pentecostals. Because of the very rapid
increase in numbers, it agy well be that tendencies toward denomina-
tional structure are slowed down due to the large element of recently

converted and hence first generational PentecostalswWhich constitute

the sect enrollment.
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